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THE OTTOMAN ARMENIANS DISCUSS OTTOMAN CIVIC
IDENTITY DURING THE TANZIMAT REFORMS

Anahit Kartashyan'

Armenian-Russian University

Abstract

This paper the
conceptualized and responded to the Ottoman imperial nation-
building project during the Tanzimat reforms. It seeks to answer
whether for the Armenian elite, the new form of the Ottoman
civic identity was exclusively based on membership in an

explores how Armenian efendis

imperial nation, or it promoted a dual identity — one imperial,
and one ethno-religious or national.

Discourse analysis of reports of the Armenian National
Assembly, and editorials of Armenian newspapers, published in
Constantinople (Istanbul), let me argue that although the
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Armenian Tanzimat-men shared the idea of Ottoman
citizenship, they made it clear that membership in an imperial
nation could not exclude the Armenian identity which was
relatively inflexible.

Introduction

In the middle of the nineteenth century the issue of civic identity of
non-dominant ethno-religious groups became an acute issue in the Ottoman
Empire. During the Tanzimat reforms, the highest-level officials attempted
to develop a sense of citizenship and membership in a common Ottoman
political identity, which Howard Eissenstate described as “Ottoman proto
nationalism”?. This process, which Stefan Berger and Alexey Miller call “the
project of building nations in the imperial metropolis”, aims at the
preservation and extension of the Ottoman Empire rather than at the
dissolution or the transformation of the entire empire into a nation-state.

! Armenian-Russian University, email: kartashyananahit@gmail.com

2 Howard Eissenstat, “Modernization, Imperial Nationalism, and the Ethnicization of
Confessional Identity in the Late Ottoman Empire” in Nationalizing Empires, eds. Stefan Berger
and Alexey Miller (Budapest- New York: Central European University Press, 2015), 432.
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Until the last decade, scholars® studied the concept of Ottoman
citizenship in the scope of Tanzimat reforms (1839-1876), which in
historiography is known as the policy of “Ottomanism”, from the perspective
of state intention. This scholarship describes Ottomanism as the first non-
religious, ideological, and political doctrine in its modern sense, put forward
by the Ottoman ruling circles to maintain the integrity of a multinational and
multi-religious state. This approach does not reflect the attitude of non-
Muslim subjects towards the state ideology. A new generation of scholars
challenged this approach, examining XIX-century Ottoman history through
the prism of the relationship between center and periphery, the location of
non-Muslims in social and political structures, national identities, and the
interaction of different ethno-religious groups*. This tendency can be

3 Roderic Davison, “Turkish Attitudes Concerning Christian-Muslim Equality in the
Nineteenth Century”, The American Historical Review, vol. 59 (4) (1954), 844-864; Roderic
Davison, Reform in the Ottoman Empire 1856-1876 (Princeton: Princeton University Press,
1963), 494; Carter Findley, Bureaucratic Reform in the Ottoman Empire: The Sublime Porte,
1789-1922 (Princeton: Princeton University Press, 1980), 496; Ariel Salzmann, “Citizens in
Search of a State: The Limits of Political Participation in the Late Ottoman Empire” in
Extending Citizenship, Reconfiguring States, eds. Michael Hanagan and Charles Tilly
(Lanham, MD: Rowman & Littlefield, 1999) 37-66; Upma ®PaneeBa, Oguyuanvhuie
ooxmpunbl 8 udeonocuu u norumuxe Ocmanckoti umnepuu. Ocmanusm — nanucaamusm (XIX
— nayano XX 6.) (Mocksa: Hayxka, 1985) 271; Py6en Cadpactsn, Joxkmpuna Ocmanuszma 6
noaumuyeckou dcuznu Ocmanckon umnepuu (Epesan: M3n-so AH ACCP, 1985) 147;
EBrennit 3enenes, Ocmanusm u e2o ponv 8 obwjecmseenHo - noaumuueckou sxcusnu Cupuu,
emopas nonoguna XIX - nay. XX 6. (Jlenunrpaz: JII'Y, 1990) 99.

4Sia Anagnostopoulou, "The ‘Nation’of the Rum Sings of Its Sultan: The Many Faces of
Ottomanism,” in Economy and Society on Both Shores of the Aegean, ed. Baruh Tanatar and
Kechriotis Vangelis (Athens: Alpha bank Historical Archives. S. Anagnostopoulou, 2010) 79-
105; Dimitrios Stamatopoulos, “From millets to minorities in the 19th-century Ottoman
empire: An ambiguous modernization”, in Citizenship in historical perspective, ed. Steven G.
Ellis, Gudmundur Halfdanarson and Ann Katherine Isaacs, (Edizioni Plus — Pisa University
Press Lungarno Pacinott, 2006) 253-273; Dimitrios Kamouzis, "Elites and the formation of
national identity: the case of the Greek Orthodox millet (mid-nineteenth century to 1922)",
in State-Nationalisms in the Ottoman Empire, Greece and Turkey, eds. Benjamin Fortna,
Stefanos Katsikas, Dmitris Kamouzis and Paraskevas Konoratas, (Routledge, 2012) 26-59;
Julia Cohen, "Between civic and Islamic Ottomanism: Jewish imperial citizenship in the
Hamidian era", International Journal of Middle East Studies, vol. 44(2) (2012): 237-255;
Fatma Gogek, "The decline of the Ottoman empire and the emergence of Greek, Armenian,
Turkish, and Arab nationalisms", in Social Constructions of Nationalism in the Middle
East, ed. by Fatma Gogek, (SUNY Press, vol. 15 (2002)) 15-83.



JELLNAFOULUL S616UWUAh / ANALYTICAL BULLETIN 11

observed regarding the history of the Ottoman Armenians®. However, these
rich contributions tended to investigate Ottoman Armenian history either in
the context of Nationalism or Empire Studies, while in this paper both
perspectives are tightly entangled.

Beginning with the 1850s and ending with 1876 — the proclamation of
the first Ottoman constitution, this paper examines the attitudes of the first
generation of the Armenian Tanzimat-men — the Armenian Efendis®, towards
the project of the Ottoman nation. It seeks to answer whether the ethno-
religious or national and imperial identities were mutually exclusive or
complemented each other for the Armenian Tanzimat-men.

The Emergence of Equality Discourse in the Ottoman Empire
Economic dependence on foreign capital, territorial losses, political

concessions, the rise of the national liberation movement of the Balkan

peoples, and the Egyptian conflict (1831-1841) became the reason for

SMasayuki Ueno, "“For the Fatherland and the state”: Armenians negotiate the Tanzimat
Reforms", International Journal of Middle East Studies vol. 45(1) (2013): 93-109.; Richard
Antaramian, Antaramian, Richard. “In Subversive Service of the Sublime State: Armenians
and Ottoman State Power, 1844-1896." (PhD diss., University of Michigan, 2014); Ohannes
Kiligdagi, "Socio-Political Reflections and Expectations of the Ottoman Armenians after the
1908 Revolution: Between Hope and Despair." (PhD diss., Bogazigi University, 2014);
DCora, Yasar Tolga. “Localizing Missionary Activities: Encounters between Tondrakians,
Protestants and Apostolic Armenians in Khnus in the Mid-Nineteenth Century” n The
Ottoman East in the Nineteenth Century: Societies, Identities and Politics, eited by Yasar
Tolga Cora, Dzovinar Derderian and Ali Sipahi,, 109-132. London: IB Tauris, 2016, Dzovinar
Derderian, “Shaping Subjectivities and Contesting Power through the Image of Kurds, 1860s”
in The Ottoman East in the Nineteenth Century: Societies, Identities and Politics, eds. Yasar
Tolga Cora, Dzovinar Derderian and Ali Sipahi, (London: IB Tauris, 2016) 91-108; Yasar
Tolga Cora, “Localizing Missionary Activities: Encounters between Tondrakians, Protestants
and Apostolic Armenians in Khnus in The Ottoman East in the Nineteenth Century: Societies,
Identities and Politics, eds. Yasar Tolga Cora, Dzovinar Derderian and Ali Sipahi, (London:
IB Tauris, 2016), 109-132.

6 Taking into account their relative number and the fact that they were limited to a small
geographic area of activity (almost exclusively in Constantinople), I consider them a social
group as they were defined by formal or informal criteria of membership, and they shared a
feeling of unity or are bound together in relatively stable patterns of interaction (A Dictionary
of Sociology, ed. John Scott. Oxford University Press, 2014). In this social group, I include
those graduates of European universities and the Ottoman Imperial School of Medicine
(Ottoman Turkish: Mekteb-i Tibbiye-i Adliye-i Sahane) who became a part of the Ottoman
bureaucracy. The Armenian Efendis had limited career opportunities in the Ottoman
administration but unlimited power within the Armenian millet.
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interference in the internal affairs of the Ottoman Empire by the foreign
states. It emerged as a decisive impetus in reconsidering the real situation in
the Ottoman Empire. Tanzimat statesmen Koca Mustafa Reshid Pasha
(1800-1858), Mehmed Emin Ali Pasha (1815-1871), and Kechizade Fuad
Pasha (1815-1869), who were grand viziers and were acquainted with
Western political practices, culture, and lifestyle, were convinced of the
necessity to continue the modernization of the state to improve its image and
saving its integrity. Consequently, the Ottoman elite assumed reforms on the
one hand as a channel of maintaining the integrity of the empire, on the other
hand as a way of transition from a pre-modern to a modern state with Western
institutions and even a western way of thinking, making the Ottoman state
an equal player in the European state system.

At this conjuncture, traditional relations between Muslims and non-
Muslims in the Ottoman Empire were gradually changing as well. Before the
Tanzimat reforms, no one could challenge the idea of Muslims' superiority
over the non-Muslims in the empire, however during the Tanzimat reforms
the officials at the highest level were aware that in this process only
egalitarian citizenship’ could unite all subjects without distinction of religion
and ethnic background and tie the empire together.

In the second quarter of the XIX century such words as “equal
treatment”, and “equality” entered the political vocabulary of the Ottoman
establishment. Sultan Mahmud II (1808-1839) declared all his subjects equal
for the first time®. The Tanzimat reforms set in the Rescript of Giilhane of
1839 officially declared all Ottoman subjects “equal” before the law®.

This was a revolutionary idea as before that non-Muslim subjects of
the empire were tolerated but never considered equal. At the first stage of the

7 Until the XIX century, there was no concept or practice of equal rights and duties in the
Ottoman Empire. The Muslim millet was dominant. Non-Muslims could not occupy high
administrative posts or serve in the Ottoman army and had to pay jizyah in return for their
exemption from military services.

8 Quoted in Davison, Reform in the Ottoman Empire 1856-1876, 31.

° The principle of "equality of all subjects" was reflected also in the preamble of the Ottoman
criminal law, adopted on May 3, 1840, which ensured the safety of all subjects of the Ottoman
state without exception (Giilhane hatt1, Diistiir 1. Tertip. Cilt 1. 4). This process culminated in
the 1869 Ottoman law of nationality, which defined all subjects of the empire as Ottoman
citizens.
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Tanzimat reforms (1830s-1850s) the concept of “equality” of all subjects,
“the common territory” and “the common government” was formed in the
Ottomanism policy framework. Ottoman official documents began to use the
phrase “subjects of Sublime State (Ottoman Turkish: Teba a-y1 Deviet-1
Aliyye)” in a collective sense.

However, in practice, the strong social differentiation between
Muslims and non-Muslims alienated the non-Muslim communities from the
Muslim society, thereby making it difficult for the reformers to integrate
non-Muslims into the imperial nation'®. Under these circumstances, officials
at the highest level believed that equal rights for education and welfare would
erase the social differentiation between Muslims and non-Muslims and
develop a sense of citizenship and membership in a common “Ottoman”
political identity.

To promote the principle of "the equality of all subjects" and to
integrate non-Muslim elites into the Ottoman imperial nation, Grand Vizier
Reshid Pasha and later on Ali Pasha together with Fuad Pasha considered the
education and the army. Ali Pasha’s vision regarding education was a step
forward. He suggested selective integration!!, which implied, that the state
should raise a new social group among the subjects of the state, particularly,
among the non-Muslims, loyal to the state and integrate them into the
imperial nation. In his political testament, Ali wrote:

The state should clear the minds of people from painful ideas and raise
all subjects in the same spirit. Upbringing through education does not only
mean learning to read and write. One must use the acquired knowledge for
the benefit of the state. Upbringing in general can be carried out in l[yceums,
such as Galatasaray. If all subjects of the Sublime State are brought up in
the common spirit, it will be possible to avoid ideological contradictions'.

10 Ruben Safrastyan states that the idea of "the unity of the Ottoman society" was put forward
by Reshid Pasha, but, in practice, it was used by the grand viziers Ali and Fuad Pasha based
on the "merging" doctrine (Turkish: kaynastirma), relying on the Turkish-Muslim element
(Cadpacrsn, Joxkmpuna Ocmanuzma 6 norumudeckoul scusnu Ocmanckoil umnepuu, 46).

I The term was put into words by Benjamin Nathans analyzing the integration process of
Russian Jews (Benjamin Nathans, Beyond the Pale: the Jewish Encounter with Late Imperial
Russia. (Berkeley-Los Angeles: University of California press, 2002) 426).

2Engin Akarli, Belgelerle Tanzimat: Osmanli Sadriazamlardan Ali ve Fuad Pasalarin Siyast
Vasiyetndmeleri. (istanbul: BUY, 1978) 47.
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The Ottoman educational reforms in the 1840s and 1850s were aimed
at promoting the idea of equality to soften deep social differentiation and
raising loyal subjects. In the 1840s, Western-style Ottoman technical and
medical high schools were opened to train officers, physicians for the army,
and administrative staff for the Ottoman bureaucracy. In 1841, the Imperial
School of Medicine opened its doors to non-Muslims'?. The same year four
Armenians (Ferukhan Barunak, Stepan Arslanyan, Hakob Hovhannisyan,
and Mkrtich Barlatyan, the latter being from the Armenian Catholic millet)
were accepted to this medical school.

Along with state schools, Ottoman embassies in Europe became the
most important agents of the political socialization of the first generation of
the Armenian youth. The case of the Ottoman Armenians demonstrates that
the majority of the first-generation Armenian students, sent by state
scholarship or at their own expenses, studied in Paris and simultaneously
worked as translators, counselors, or doctors at the Embassy of the Ottoman
Empire in Paris when Mustafa Reshid Pasha was the ambassador'.
Undoubtedly, the Parisian years left their mark on the formation of mutual
trust and sympathy between the Armenian students and reformers. It was
during these years that they became acquainted with the reformist ideas of
Ottoman liberal circles and believed that the reforms would change the social
structure of the Ottoman Empire and the living conditions of non-Muslims.

The majority of Armenian youth on their return from Europe or
graduation from state schools joined Ottoman reformers as advisers,
translators, physicians, lecturers, and diplomatic representatives of the
Ministry of Foreign Affairs and embassies, becoming a part of the Ottoman

13 Before the Tanzimat reforms the palace school (Ottoman Turkish: Enderun-i Hiimayun
Mektebi), where state officials were educated, and Muslim schools were closed to non-Muslim
subjects.

14 For example, Krchikyan Hakob (Akop) Effendi (1806-1865) went to Paris as Reshid
Pasha’s interpreter and advisor and his sons’ teacher in 1835. There, in Sorbonne, he attended
courses in political science. Agathon (Agatonyan) Grigor Effendi (1823-1868) while studying
at Grinyansk Agricultural College (France) worked as a translator at the Embassy of the
Ottoman Empire in Paris. Stimaratchyan Gevorg Effendi (1821-1895) parallel with his study
at Grinyansk Agricultural College worked as a translator to Reshid Pasha at the Embassy of
the Ottoman Empire in Paris (Nazaret Taghavarian, Grigor Aghaton. Tsagumn yev
kensagrutyun. (Venetik: Surb Ghazar, 1900) 24-26).
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bureaucracy. They joined the ranks of the so called Men of Tanzimat,
forming the group of Armenian Tanzimat-men who brought their investment
in the reorganization, and the development of education, medicine,
agriculture, and economy'>. The technical role, specializations, and
communication skills of the Armenian graduates were indispensable for
Ottoman modernization. After the publication of the Imperial Rescript in
1856, which allowed non-Muslims to hold public offices, Armenian
graduates were appointed members of the State Council and held
administrative positions in the vilayets, where non-Muslims constituted a
majority, allowing them a special status.

However, not all non-Muslim graduates occupied state positions upon
returning home. Two hypotheses can be suggested for this, which in both
cases are based on the issue of trust: not all non-Muslims were optimistic
about reforms. Besides, the reformers appointed into governmental posts
only those who, as Fuad Pasha stated,” really mastered the principle of a
single Ottoman society”'®, in other words, were reliable, politically
socialized, and could be assigned to public office. The patronage of the
Tanzimat reformers, who had a Western education, was an important factor
in the selection of government personnel in the era of Tanzimat.

The Role of the Armenian Effendis in Shaping Ottoman Armenian
Attitudes Towards the State Reforms

The Armenian graduates, who had absorbed European ideas of liberty
and nation, were complained about the lack of equality and good education
upon their return to the Ottoman Empire. They claimed that the life of the
Ottoman Armenians could be improved if both the state and the Armenian
nation achieved progress and civilization. On 27 April 1849, Armenian

15 For example, when the Imperial School of Medicine was established a majority of lecturers
were non-Muslims. The picture was the same also in the 1850s. In 1852, among the lecturers
of the Imperial School of Medicine Muslim lecturers were small in number, though the chief
physician and supervision were Muslim. Among the non-Muslim lecturers were Valasidi,
Gaspar Sinapyan, Zografos, Konstantin, Kara Todori, Servichen, Barochi, Pavlaki, Kalya,
Valvan (Osman Uludag, "Tanzimat ve hekimlik» in Tanzimat I (Istanbul: Maarif matbaasi,
1940) 968).

6Akarli, Belgelerle Tanzimat: Osmanli Sadriazamlardan Ali ve Fuad Pasalarin Siyasi
Vasiyetnameleri, 31.
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students established the Araratyan union (Armenian: Araratyan ynkerut yun)
in Paris. In an announcement of the Araratian union published in the
newspaper, “Arshaluys Araratian” regarded education as the only possible
solution to the existing situation. The ignorance could be challenged only by
educating the nation; the former was the source of all troubles. The members
of the union emphasized that the progress of the nation was mainly
encouraged by the initiative of the state!”. At this point, both the Tanzimat
leadership and the Armenian youth united around the discourse of progress
and civilization. This common vision made the incorporation of Armenian
graduates into the imperial modernization project easier.

With the encouragement of the Ottoman reformers, the Young
Armenians'® initiated the establishment of educational, medical, and
agricultural associations and began to popularize the importance of raising
the level of literacy among the Armenians and the development of agriculture
in Armenia which was a geographical term. There were several important
announcements of the “Agricultural  Association” (Armenian:
Yerkragortsakan ynkerut yun) established by the Armenian students of the
Imperial Agricultural School in 1849. Both the Chair of the association
(Grigor Aghaton — the dean of the Imperial Agricultural School) and the
advisory board members (Hakob Krchikian, Serobve Vichenyan, Mkrtich
Aghaton, Hakob Melikyan, Hevorg Stimarachyan, Nikoghayos Zorayan,
Mikael Aghaton, Harutyun Mamdjyan) were European graduates. In the
announcement of the first meeting, the progress of the Armenian people is
viewed as an investment in the development of the Ottoman Empire®.

Additionally, the Young Armenians used the language of state reforms
to justify their vision of the civilization of the Ottoman Armenians. Referring
to state reforms that promised equal rights for all subjects, they emphasized

17 Arshaluys Araratian, Ne 366 (Hunis 23, 1850).

18 The term suggested by Vartan Artinian to refer to the Armenian graduates of state schools
and European universities (Vardan Artinian, Osmanli Devleti’nde Ermeni Anayasast’nin
Dogusu 1839-1863. Istanbul: Aras yayincilik, 2004). 1 use this term to refer to those graduates
who had just returned to Istanbul and started to promote the discourse of progress and
civilization. They were not decision-makers within the Armenian millet yet but attempted to
reorganize and democratize the Armenian millet’s administration.

19 Ashaluys Arartian, Ne 328 (Hunvar 7, 1849).
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‘the importance of education. They believed that only education could
improve the lives of Armenians under Ottoman rule. However, the equality
discourse and new exchange relationship framework between the state and
Armenian millet was met dubiously by the traditional part of the Armenian
elite. One of the well-known intellectuals, the head translator of the Navy,
Vardan Pasha (Hovsep Vardanyan) noted that the rights received as a result
of the state reforms were interpreted in different ways among the Armenian
elite:

...Some people thought that being freed from the conditions of
submission, the trust of the nation to the state would be converted into
suspicion. Some claimed that the state would encourage such an initiative,
which would lead to a civilized nation. While some thought that following its
dreams and fantasies, the nation would lose everything it had...*

The Young Armenians believed that the political agenda of the
Ottoman reformers could provide a solid ground for their programme that
Gerard J. Libaridian described as cultural rather than political. However,
several factors forced them to realize the political implications of the liberal
agenda - that what appeared to be a cultural issue could not be tackled
without political change?'.

The Imperial Rescript of 1856 launched the second phase of the
reforms, aiming at the integration of non-Muslims into the Ottoman imperial
nation. These reforms tended to archeive unification and standardization in
the state administration. In this scope, non-Muslim millets’ administration
was restructured as well. The Rescript, reapproved the privileges granted to
non-Muslim religious authorities in 1853 and urged them to prepare their
precepts and submit their regulation to Sublime Porte within a fixed period®.
The draft regulation of 1857 written by the Young Armenians (Nikoghayos
Balyan, Nahapet Rusinyan, and Grigor Otyan) was submitted to the Sublime

20 Hovsep Vardanian, Sahmanadrakan chshmartutyunner. (K.Polis: H. Muhendisian, 1863)
57.

21 Gerard Libaridian, "The ideology of Armenian liberation: the development of Armenian
political thought before the revolutionary movement: 1639-1885." (PhD diss., University of
California, LA, 1987) 89.

22 MIAM, fund M. Izmirlyan, file 14, 613 (18 cemazi iil-ahir1856).
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Porte on 17/29 June 1857%. Several months later, the Sublime Porte declined
to ratify the draft. At this point, Servichen Efendi (Serobve Vichenyan), a
prominent representative of the Armenian Efendis and the leader of the
constitutional movement, convened a new committee that promptly
embarked on further activities. The re-edited draft was first promulgated in
1860, then suspended, and finally reinstated in 1863. With the Armenian
Constitution®* that adjusted every area of communal life, such as communal
management, religious affairs, education, culture, and national taxes, the
Armenian Patriarchate of Istanbul transformed into a representative body.
The millet’s administration was now ruled over by a national assembly,
deputies of which were elected by the Armenians of the Ottoman Empire.
The Patriarch, who was elected by the deputies, represented the millet to the
imperial government.

Millet reforms conformed to cultural autonomy: however, increased
control over the non-Muslim millets. From the perspective of equality, the
reforms of the second phase - the acceptance of non-Muslims into the state
bureaucracy, and universal conscription - were more tangible and welcomed
by the non-Muslims more enthusiastically. In an article published in
“Meghu” newspaper, the editor Harutyun Svachyan urged the Ottoman
Armenians to take opportunity granted by the state and be “the captain on a
ship instead of being servants™:

... The fate of our nation depends on the course taken by the Ottoman
Empire. Whatever the Ottoman Empire does to develop to civilization, we
should do the same thing. [...] We should start thinking from this very
moment; otherwise, it may be too late afterward. Tajkastan [the Ottoman
Empire] will alter in a while: railways, steamers, prosperous agriculture and
trade... It is dishonourable to have a lower status in such a country, instead
of taking higher positions and the first place... We should decide whether to
be a servant or the captain on a ship, whether to stay solely soldiers or

23 BOA, fund LMVL, file 00382, 16736 (1274 Ra. 13).

24 Historiography applies the term “constitution” to the Armenian National Constitution,
taking into account the Armenian name (4Azgayin Sahmanadrutyun Hayots). Nevertheless, 1
am inclined to consider it “a regulation”, since the Armenian National Constitution was
nothing more than a charter on the regulations of the Armenian Apostolic millet.
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deserve magnificent positions and honour and to have an influence on state
affairs®.

Armenian Tanzimat-men accepted the existing state as a starting point
and connected the future of the Ottoman Armenians with the state,
underlining the importance of cultural autonomy. On November 12, 1860,
Grigor Agaton, Grigor Otyan, Mkrtich Peshiktashlyan, and Tigran Yusufyan
established the Armenian Charity Association (Armenian: Baregortsakan
ynkerut yun hayots) that aimed to meet the education fees of poor and orphan
Armenian boys. In the announcement the Armenian nation is considered a
major inseparable part of the Ottoman state’s society”. Its progress and
development are regarded as a contribution to the development of the state
that promised equal opportunities for all its subjects:

...The Armenian nation formed a major part of this society. The
Armenian nation knows that its fate depends on the Ottoman state, and its
only hope, its protector, and the guarantor of its language and religion is the
Ottoman government. However, it does not have a certain idea of how and
within what frameworks can help the state that lead to the development and
progress of the nation and the country. The country in which its [Armenian
nation] fatherland is also located ...*

Discourse analysis of reports of the Armenian National Assembly and
the deputies ’speeches at the sessions of the National Assembly lets me argue
that the Ottoman Armenian elite learned and adopted the language of state
reforms to demand real equal rights that would not be an illusion on the
practical level and would improve the life of provincial Armenians.

The report of 1871, the initial edition of which was sent to the Grand
Vizier, Mahmud Nedim Pasa, on April 11, 1872, was discussed during 4
sessions of the National Assembly. Referring to the Imperial Rescript of
1856, it was suggested providing Armenian soldiers to the Ottoman army
instead of paying military tax. It aimed at relieving the tax burden and
realizing the principle of equality. It was a ground-breaking point, which
became the topic of heated discussions among the assembly members.

25 Meghu, Ne 5 (Noyemberi 15, 1856).
ZHaytararut'yun baregortsakan ynkerut'yan hayots. (Kostandnupolis: Tparan Hovhann
Myuhendisyan, 1861) 7.
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Though deputies agreed that military service would create a consciousness
of equality among the Armenians and the Muslims, several assembly
members opposed the idea of providing soldiers, bringing the argument that
the provincial Armenians were not ready yet. Besides, it could lead to
economic and demographic issues. Stepan Papazyan, a deputy of the
National Assembly and journalist, insisted on the idea of conscription:

...Armenians should be conscripted into the Ottoman army to
perceive that they are also masters of a country where their families live and
their property is. To protect them they are obliged, alongside their Ottoman
fellow citizens, to serve their homeland and country (Armenian. hayrenyats
u terut yany) on equal terms. This is the only way Muslims can give up their
ruling position by accepting the idea of equal citizenship®’.

Grigor Otyan, the most influential figure in the Armenian millet and
an Ottoman Tanzimat-man who occupied different positions in the Ottoman
bureaucracy, also shared this viewpoint and proposed to negotiate the idea
of the Ottoman Armenians’ conscription with the government, stating hat
“military service is an expression of a sense of honour and citizenship".
However, Patriarch Mkrtich Khrimyan suggested postponing the issue until
the nation would be ready for it. Particularly, he offered to use periodicals to
spread patriotism and push the idea of civic responsibility among
Armenians®,

Discussions around the conscription into the Ottoman army
demonstrate that the idea of a “common state and homeland” and “civil rights
and duties” led to the construction of boundaries around Ottoman citizenship
which was officially formed by Nationality law (1869). It defined all subjects
of the Ottoman Empire citizens. Ruben Safrastyan argues that the Ottoman
Nationality law set in motion a process of the “fusion” of Ottoman subjects®.

On the practical level, both Muslims and non-Muslims of the empire
were not ready for radical shifts. Matevos Mamuryan, a prominent
intellectual and public speaker, stated that the policy of fusion was
challenged by “religious prejudice, the superiority of those who ruled, and

27 Atenagrutyunk’ azgayin yndhanur zhoghovoy. Ne. LB, 1871, 502.
28 Atenagrutyunk’ azgayin yndhanur zhoghovoy, Ne. LB, 1871, 503; 505.
2 Cadpactan, Joxmpuna Ocmanuzma 6 nonumuueckoti scusnu Ocmanckoii umnepuu, 89.
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“fears and doubts of those who were ruled”. Coming to the Ottoman
Armenians ’preference, Mamuryan stated that they preferred religious
freedom to political, “since political freedom was an illusion in Turkey”.
Mamuryan saw the salvation of the nation [the Ottoman Armenians] in the
joint future within the Ottoman state. He proposed to accept the idea of
Ottoman citizenship and demand real equal civil and political rights from the
state™,

The concept of a common future and the idea of Ottoman citizenship
were the points that the Armenian elite shared without any argument. Even
though the idea of Ottoman citizenship was met enthusiastically by the
deputies, the majority insisted on saving the Armenian identity.

In contrast to Mamuryan, Nahapet Rusinyan, one of the influential
decision-makers in the Armenian millet, underlined the importance of
cultural and religious autonomy. In the session of the National Assembly
Rusinyan said, “Freedom of the Ottoman Armenians was limited by internal
affairs and national institutions - schools, churches, and hospitals”.
Consequently, he encouraged deputies not to go beyond all bounds in order
“to enjoy the trust of the caring state” 3!,

For the Armenian elite, Ottoman citizenship was a form of
coexistence, where all nations had equal rights and duties and were loyal to
the state. They accepted the form of citizenship that did not require
assimilation. Consequently, as “an integral part of the Ottoman society”
begun to demand their rights32.

Assembly member Stepan Papazyan believed that while it was not
clear what the reforms would lead to, the nation should have been very
careful. He proposed to complain about assimilation policy rather than
demand reforms for all nations:

..If we need to say something, we will announce to the whole world
that the Armenian nation and the Ottoman Empire are linked with the
existence and integrity of each other based on their private interests. The

30 Matevos Mamuryan, «Verak’nneal sahmanadrut’yun», Arevelyan mamul. Ne 3. (Mart 1871)
120-121.

31 Atenagrutyunk ’azgayin yndhanur zhoghovoy, Ne Zh, 1874, 51-52.

32 Atenagrutyunk’ azgayin yndhanur zhoghovoy, Ne Zh, 1876, 181.
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Ottoman Empire can benefit from it [the Armenian nation] if at least once
reviews the history, the alphabet, and other features of these ancient and
devoted people. Armenia with its geography is a powerful barrier against
the enemies of the Ottoman state. The Armenian nation is an ally of the
Ottoman state. We will openly say and let our Ottoman fellow citizens
understand that we are Armenians and will continue to maintain our
Armenian identity even under the Ottoman flag. The idea of assimilation into
one will not be useful to anyone; on the contrary, it will make us more
dissatisfied. Having common interests, we are single and inseparable
citizens of the Ottoman Empire. Therefore, we should respect the desires and
opinions of each other and be useful to each other™.

The concept of a joint future and the idea of Ottoman citizenship was
the point that the Armenian elite shared without any argument. Even though
the idea of Ottoman citizenship was met enthusiastically, the majority of
deputies insisted on saving the Armenian identity.

Conclusion

Exploring the Armenian efendis attitude towards the Ottoman nation-
building project, I have argued that although the Armenian Tanzimat-men
shared the idea of Ottoman citizenship, they made it clear that membership
in an imperial nation could not exclude the Armenian identity which was
relatively inflexible.

For the Armenian Tanzimat-men, Ottoman citizenship was both a
status that connected the Armenians to the state, and a set of boundaries that
encircled rights and duties. The reforms of the first phase promised equal
rights for all subjects, allowing Armenians to produce an empire-wide school
system that would increase literacy among the Armenians and bring people
closer to the state. Progress and literacy would ameliorate the condition of
the fatherland — Armenia.

Collectively and over time, we see the trend of citizenship boundary
growing more permeable during the 1870s. Adapting and utilizing the
language of state reforms, the Armenian elite began to consider the

33 Atenagrutyunk’ azgayin yndhanur zhoghovoy, Ne ZhZ, 1876, 326.
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Armenians as an “integral part of the Ottoman society” who were loyal and
contributed to the development of the homeland and the state. However, the
efendis made it clear that they shared the idea of citizenship, which provided
a double identity — one imperial and one national, complementing each other.
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heghinbarseghyan@gmail.com
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Epypubpnid «Untuniypdwitt Enpuypubph» 2 winudubph tjundwdp
ujujus  hbwnwytnnudubptt Ehu®: Ulqpiwljut opowtinid
hhuuuutpp Bypnwwt wbkuund Eht npybu dwdwbwluwynp
hwugpJut (unyuhull hwdbdwwnwluuubp tht wigjugunid 622
pluluiht  Unthuddwn —dwpqupkh  Ubkppuyhg  Uwnphlw
Juwnwpws hupunpuljul hhepugh htwn?) supnibwlkny hpkig
gnpéniutmipniip YEunpnbwgul] wpupwljut Epypubkpnid nbknh
niukgnn hpunwpdnipmiuubph Jpu: Yupd dudwbwynid, vwjuyl,
upwtg ubpyuynipmitp GYypnyuynd nupdwy wybh juynit b
hwpuwunl: Pluquittpp Bypnyuynid gnpénnnipniuubph
wquunipinil unnwugwi, hushg qpydus thu hpkug Epypubpnud b
hish bhwdwp bhwdwpj pobwduonidubph  thut  Gupwplnod:
Swpnibltyng U junupny, U qnpényd wowlghy «Uintumjiwiwljui
wohiuphnudy hujudwljwi whinnpniibp uinknskym qunuthwupp’
hhuquuutpt  hpkug nipwngpnipnitp  ulubghtt  Euwnpntwguby

2 «Unwunydwt  tnpuypibp» wbpdhup oquuugnpdynid E juquulbpynipjui
tjundwdp, hull guigh dwu Juwqunn wihwnubph tundwdp Yhpunymd k
«hhajut» nkpuptp:

3 Bghyununmu «Untunipdwt Enpuypubphy winudubph ghd  hhnwyigonudubp
uljuytghtt Fudw) Upnk] Vwuukph Ynndhg (1956-1970), npnup swpnibwljytghtt tul
UlJup Uwnuph (1970-1980) U Znuuh Unipwpuwph (1981-2011) twjuwquihnipjui
opowinid: Uhphuynid «UnLun}u[ulh tnpuyubph» nhd ppuwguonidubph wihpp ujuytg
1980-wjut  puwlwbibtpht  wuwplwbwnpuws 1982 pYwlubh  Znduh
wyunwdpnipjudp: 1980-1990-wjwt pYwlwuubpht pujubtbph nid hudwidwi
ppuwdgupnidubp hpwljwbwgytghtt twb Lhphuynud b Bnituhunid: Ppuphg Gypnuyu
wpnuqunph wihpp hhdtwlwinud wknh E nbbkgh) 1990-1991 puljubikpht’ Ongh
wnwghl &qiudunihg Ppuiph Ynnuhg £nityp thplumdnidhg b oyniugugniihg htwn:
Plujuibitph’ Bypnyuymd  hwpnin]bm wwndwnbkph dwuhtt nk'u, ophul,
Frampton M., The Muslim Brotherhood and the West: A History of Enmity and Engagement
(Harvard University Press, 2018) i Maréchal B., The Muslim Brothers in Europe: Roots and
Discourse (Leiden/Boston, 2008):

4 Vidino L., Aims and Methods of Europe’s Muslim Brotherhood, Current Trends in
Islamist Ideology (Hudson Institute, 2006), https://www.hudson.org/national-security-
defense/aims-and-methods-of-europe-s-muslim-brotherhood, untwnp 01.11.2023:
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wplimunpmd wypnn Untumpdwbibph Jpu’ bpubg nghuwpljting
npyhu ppkug gnpéniibnipjut hwdwp wwpwpwn hnn b thnpdbkng
upwig dnn mwpwst] huyjwdh hpkug dEjuwpwinipniup: pwing
hhuuuubpp tyuwwnwl Eu  hbnwwyignud  dnbinwynjhquguby
«EYpnyujutt hujudpr b EYpnyujut junwupnipmniuubph dnn
hwintu qu; Uniumpdwbwluit  wdpnne thnppudwutiniput
wlnihg:

Gypnyuyh  dntunydwt  ptwlsnipjmtt  hhdtwlwt  dwuh
wjuntkn  hwunwwnygbnt  dudwbwlwopowipn  hwdpuljund  E
hfpJuutbph wnwehtt fudpiph dwdwtdwt htwn: Untuniydwbubph
wpunuqunpp Gypnyw guwynpuybu wuydwbwynpws kp dh
Unnuhg hpkug Gphpubpmd  wbnbuwlwb dguwdwdny b
qnpéwqpympjudp, hul Umu Ynqihg Ejpnyuljui Epyplbpod
Edwt wpohiwwnnidh pupdp wwhwiywplny: Upwing wuydwbw-
Unpyws 1950-60-wljwt  pwlwbibpht Bipnyw  wpuwqun-
pwsttnh  dbbwdwulmipniip  wpwlwt  ubknh  Gphunwuwpy
ubpuyugnighsutp thu, npnug dh dwup wdniubugwé tp b
puwnwthp niubkp, vwjuy gnpswqplnipjutt Yundwnny unhyyws
tp bnbk] wpnwqunpl) Gipnyw' plnwbhpp panityny hugpbih
Eplypnud: ‘Lpwtg JUkS dwup skp mhpwwybunnd  GYpnyulut
1Egniubpht b snitkp Yppwlub pupdp dwupnul, hull nitbbwnt
ntwypnid npu dwuhtt hwjwuwnnn phuyndubpp pwn hwdwh Jqudtp
skht Swtwgynid Eypnuyuljut Epypubpnud, niunh
wpunuqunpjuibph dbdwdwutnipmniup guwynpuybu §Eunpn-
twgqws tp wmunbunipjutt guwdp npnpunubpnud® Uju dwpnhl
unyuybu GYpnyuit skht mbutnud npybu Upnwlub phulnipjut
Juyp: Lpwip uyuwunid thtt hpkug Epypubkpnud punupulub n

5 20-py nuph Gphpnpy  Yhuht o dntungdwbibph’ Bipnyu wpowgqunph
wuwngwnlbph, phpugph b hknlwiplbph onipg nk u, ophtiwy, Nielsen J., Muslims
in Western Europe (Edinburgh University Press, 2016. First edition in 1992):
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ninbuwut Jhdwljh jupquynpdwip, nphg hknn htwpuynp
Yhtkp Ypbht htw Jipunuetwg U Jkpadhudapdl hpktg
punwthputph htwn: Uwljuyt dudwbwlh pbpwgpnid wlthwjn
nupdwy, np hpkug kpyputkpnud unghw-ntnbkuwluwt wuydwuubph
pupbjuynidp hwghy pt Jupnn £ nbknh nitktw) dnin wywuquynid,
husp unhwykg owwnbpht Jhpwbugl] GYpnyuynid  dpnwljul
puwnipinit hwunwnbnt hipwtupp b wyunbn phipk] twb hptiug
puwnwthputpht: Uppyniupnid Bypnyw wyhiwwnwuph hwdwp Ehws
Untunipdwibph dhwyt Uh dwup ppwljwbnid hbn JEpunupdwy
hptug tplypltp®:

Untunyjdwiitbph  hwunwwndtp  Gypnyumd  dh pwipp
hwpgunpmudubp b ughpubp wpwye phpkg, npnup wthwwwn
wuwwnwupiwbbp nt nsnidubp Ehtt wwhwbgnid: Gph uljqptwuljut
opowtinid nputp wypwt k) unip dind wpunnwhwyngws skht, pwth
np, htyyhu tpykg, Untunyjdwuubph wnwehtt ukpnitnp Gypnuywt
nhunwplynd Ep npytiu dwdwbwluynp hwiugpdut, hpuwgh&wlyp
Jupniy thnpudtg tpwthg htwn, Gpp dntunydwtubph dh qquijh
dwup npnokg htn sybpununbwy hpkig phpibp, wy) donwlub
puwlnipinit hwuwnwwnb] Gypnyuwynid: Uhts nu bipwtip hunnwljnpbu
pwdwib] Ehu hpkug Yyuuph wohimphhly ninpup, nptt wntsynid Ep
Eypnyuwlwt hwuwpwlnipnitubph b hpktg wohmwnwiuph hbwn,
pntwlwt njnpunhg, npp hhdtwjuinud nwt vwhdwubphg nnipu
sktp quihu:  Cownwbhpttph  Jipwdhwynpnidhg  hbwnn  wyu
nwpwbpwwnnidp  wyjbtu wbhbwp pwdwy: bPujudp punupkg
puuyytl] npuybu dntunydwth «catidbwju gnpd». wyt Jhpudltg
Juplnp gnpénuh tpw pnwbklub b wohtwnmwtpwihtt wmdkuopyu

6 Gptk 1950p. Gypnyuynid Untunipdwitknh punhwunip phyp juqunid tp 10,765,329
dwipn Gudd 1.97%, wuyw 2020p. wju phyp hwuby & 42,706,747 dwpynt ud 5.76%:
St'u Kettani H., Muslim Population in Europe: 1950-2020, International Journal of
Environmental Science and Development, Vol. 1, No. 2 (June 2010):



JELLNAFOULUL S616UWUAh / ANALYTICAL BULLETIN 1 31

Jywipniu”: Unwe kljwi uh pwpp Juplnp hupgunpmudubp uljuws
upwthg, Pk wpynp dntunydwibbph hwdwp punhwbpuybu
pnyuwnpkih £ wwpl] ny hypwdwjut hwuwpulnipnitubpnid ph
ny, U JEpgwgnud wouk) Yktigunuyht hwpgbpny, ophtwl wprynp
Untunijdwip Yunpnn kE quk) ny hwjw) dung dnppyus dvhu, dwubwygly
huipnyph, npntn hinipuuhpynid  wjynhng b jungh dhu, Judwnny
wohiwwnk] pwtinipnid, npuntn wyynhn) £ Judwunynid, otinphwynpby
ny Untunijdwtiht ny hypwdwu nnukph juywgnipyudp, husytu
whkwup £ wdniubwbtiug b wdntubwnisyby b wye

Ujuhuwyn nwpdwy, np  hpwduwlub  wnbkuwblyniihg
huljwyujut pug Yup, npp whwnp k jpugybn: Pujutiibpt wnwghtn
tht, np ghinwlghghtt wyju unp hpwunpmipnitubph Wuwydwbbpnid
thnthnpunipnitubp juunwpbint wthpudbynnipniup: Uju pugp
[pugubnt hwdwp  «Untunydwb  Gnpuypubph»  wbuwpwbtbpp
unhyyws thu Jhpwbugl; b JEpwdbwlbpyl]  dhownwpu
Upntwlut dh owpp wmbunipnibiikp, npnup wnbsynid Eht ny
huyjwdwlwt hwuwpwlnippniutbpnid dntunydwbtbph wwypbnt
pnyuwnpbihnipjutp, dntunydwbubph b ny  dnitunydwutbph
thnpuhwpwpbpmipnitubpht b wyp kwlwb pjuunghpttph, npntg
Gypnyuynid wypnn Udntuniypdwitbpp pwppynud Eht wdbk op:

7 Muuuwhwlwt sk, np punwthpubph Epudhwynpdwi gnpdplpugp ninklgdtg
Bypnuyuymu Uqyhpubph pubwlh Jupmly wéng: Sk'u Nielsen J., Muslims in Western
Europe, 117:

® Pugh Jkpnbpjuy hwpgugpnudtbphg jub tub th pwpp tghplbp Juwggus
«Ununipwh bnpugplibphs tkpphtt ququhwpupunumpyut htwn, ophtwl Zwuwbh
w-Pwbbugh gkl (hlkp  hizbiyyah-htt'  puquuwimuulguljut  hwdwlupght:
buswytu qpnud £ wdbphugh htwnwgnunn Lwpph (knqtdulh dhphtup, Zwuwb wy-
Puiiuyghtt puguwhwyinnpbl putwnguuntp jud bpuw qunutwpubphg b twhwbyws
nunig otnykp pugwuwpwp b pugoidnd pwn hjuguitbpph Ynndhg, b wyt phy
nhypbpnud, tpp npbk winuwd Gupdnd £ oghd glwy Zwuwb wi-PFutiught b
wnwppbpyny mbuwlin hwpnil), putuguunipyut b updwbwinud wy) wigudubph
Unnuhg: Uju nbwypnwd, ophtwl, Ynmuwlgmpmiuubph nbd wpgbpp opowbighinu
hwdwp wpwy b pupynid wyt phqp, np Zwuwbd wj-Puttwt pbd | Enbp ny ph
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Ujuhwyn E, np wnbknh Gt miubind thnthnjunipinitbp, npnup
«Unrunipdwut Enpuyputiph» dudwtwlulhg owipdnidp
nuwppbpulnd b wpwbdbwgunid B 1928 puljwiht Zwuwb wy-
Putitujh unbndwé Juquuwlbpynipmniithg, b pklh  swpddwub
«quuuljuty quputhwpwnutbpp owpnitwlnd Eu juplnp nbp
huwunu wyu unp owpddwt Uke b wuppbpwpwp dkopbpynid Lu tpw
dudwbwlwlhg winudubph Ynnuhg, tpuig Ynnphtt wjwbwntu
Eup (hunud tnp qunuthwpwjunuubph h hwyn quinit, npntg dke
hwwnljuybu Ywplbnp Lu bGghywwgh huywdwlwi hpudugbn
8niunid w-Gupwnuyht® b hpwpgh hyywdwlju hpwyjwgbn Swhw

pughwipuybu  puqUulniuulguljuit hwdwlupght, wy] bpw ghppopnponudp
wuywbwdnpqus & ol wfjuy  dudwbwuopowinid Bghyuinumd  wnlju
hpuhdwlny wyn pynud Eghwnwgh punupwlut gnpshyiikph ynemuywugyws
Yuppm] U puquunph mu pphuwbwghtibph Yonuhg junwpjwé  planpulub
Juoupnuum pniintpny: Uw wybkih phy swthny YEpupbpnud | iwb Uwgjhny Ynunphi:
Yubwnugh hbkinugnunn 9nt Lwpdbpup tomd E, np Uwyhy Ynunph shahid-h
twhwwnwyh Jupquyhdwlp hjuuiuttph hwdwp jungpunnuund £ wdpnneonyght
Ubpdnnuijut nhpp qpuntguty YUnunph ponqus dunwignipjut tjundudp: Niunh
uyu b wdwbwinhy wy] hwpgbpp paduljutht tnipp dnnbkgmd B yuwhwignid: Uju
Jutph onipe wibih dwipudwub wk'v Wickham C. R., ‘Whar Would Hasan Al-Banna
Do?: Modern (Re-)Interpretations of the Brotherhood’s Founding Discourse’, The Muslim
Brotherhood in Europe, Bakker E. (ed.), Meijer R. (ed.), 2013, 240-248,
https://doi.org/10.1093/acprof:0s0/9780199327638.001.0001; Calvert J., Wayward Son: The
Muslim Brothers’ Reception of Sayyid Qutb; The Muslim Brotherhood in Europe, Bakker E.
(ed.), Meijer R. (ed.), 2013, 249-271, https://doi.org/10.1093/acprof:oso/
9780199327638.003.0012:

% 8nuntd w-Gwpunught (1926-2022) 20-21 gr. dniunydwi wdkwwgqnghly
ghntwljuiitiphg & hpwjwgbwnutphg Jbkjn b Lw hwnjuwbu hwjwnuh b
Juunwpulwi w)-Qughpw hinntunwnbunipjudp hipwpdwlynr al-Shari‘ah wa al-
Hayat («Cwiphwp b Yjuup») hwnnpnynidhg, npnud tw wwppbpupwp hnippuyugnod
Ep b pubwpynud hujmdh htn wpbsynn mwpunbuwl] hupgbp: U-Bwpunught
nEjwdup wwownntubp b qpuntgpt) «Untunydwi Enpuypubph» hbn weiynipnil
nilukgnn uh owpp Juquuybkpynipmnibubpnud, ophliwy’ Fuljut
nhpwuwnwpnipinit | ntukgh) «dknguygh b ntunidtwuhpnipynibitiph Bypnyuljut
hunphpnp» (The European Council for Fatwa and Research, ECFR) untinddwt dtg
nbwlwh dudwbwl qpuntgply E uipw mbiopkth wwownuip: @kl Yyuuph wybkih nip
oppwunid htppl] E hp winudwlgnmpmiip «Unwunydwt  Enpuypubphis, tw
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Quiphp w-UpJwuht!, npnup hhdtwpwpuyhtt nphp G jownughkp
hpwjuwlwb dh pwpp hujigmupgtph dpwfjdwb gnpénid, npnig
winpunupd jluwnwpygh unnpl:

«Untunjdwt tppuyptitph» quyuthwpwjunumpniip puyjudwub
dwph wupptp phtputph YEuwnpnunid. wasatiyya-h niudniipp

Zuuwl wp-Putitub huyjudp nbkutnd Ep npybu huptwpuy
hwdwlwpg b YEuuwlbpy, npt wmpnhwlut E pnnp dadwtwljutph
b gwjugws nknh hwdwp: Uw hp wpnwhwjnnipnitb E gty bpu
Uowljws shumuliyyat al-islam hwjkgulwugh dbke, npp Yupkh E
uwhdwb] nputu «hujwdh hwdpungpniunipjut dwuht ntudnitips:
Zwuwl wi-Putitub Jupsnid kp, np hupudp whwnp Eypdh wdkt hush
hhupnid, b Untunydwbiubpp sywbkwp b wjtt mupwipwnbk hpkug
Jjwtph Ujniu nnpunukphg, wy; ywhwnp k dqunkt hinkqpb] wyt hpkiug
wnopju Yyulipnud: Cun wyu huykgwlupgh’ hujwdp wupquybu
Upnb sk, wyp wijwpu b hiptwpun] hwdwlwpg b Jrbuwlbpuy, npnd
Jwpquinpnud b dwpnm jwiph popnp phuquiduniibpp whabw-
Jul, unghwjuljut, mbnkuwlwb, punqupulub b wyhe

Pujwuh Yhbuwlbpy (ke phqp hpkihg kipunpmd b, np
wbhpwdton £ &Lyniunmipnit gnmigwpblplp U hwpdwpdbp
dudwtwlulhg wohmuphh wwhwbettpht b wwydwbubpht:
Upyniipnid «Untunydwt Enpuypubph» nbkuwpwiubpp dowlght

hwdwpynud t Jbpohthu quuynp nbuwpwibphg dblyp, b tpw gpphpb o
dtnduibpp wuppkpwpwp Yhpunynd b degpbpynud Eu swpddwt wunudubph
ynnuhg:

10 Qwgnudny hpwpgh Swhw Quiphp wy-Ugduiht (1935-2016) UUL-nid «Untunydwi
Enpuyptbiph» hhdbwlub thpluywgnighsutiphg Ukl tp, npunbkn hhduk) b Gplup
wnwnphubp nEujupty b «mnuuhuwghtt Udkphlugh $hyjhh junphnipnps (Figh Council
of North America), hisybu twh nEjwdunt) E <hpohthw btwhwignid mbnuljuydus
Unppnpuyh hwdwuwpwip: Uju tpiynt juenygubpt ) UUL-nud «Uniunydwb
Enpuypubiph» guigh dwu o juqunid:
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Uh pwpp luplnp huwjbgulupgbp  Gwwnwl  hbnwwbnbng
hwdwlupgbky Gypnwuyh Untunidwbiwjute
thnppudwutinipjnittbiph - yuiph  pnnp nnputbkpp: Uy
huykguljupgtph Empniup juyuind £ huyjudwlut htupunipjut
wuwhywidwb b bypnyuwljuwt hwuwpwlnipjniutitph htwn dnynudp
Juwiputnt dbkg, npp, uwluyb, dhbbnyt dwdwbwl pny; fuw
Unumpwbibph  htnkgpnudp wyu  hwuwpulmpymbubph Uk’
Juiputiny tpwig dbniuugnidi nt dntunyjdwwljut gbvnnnubkph
wnwowgniup!': Uju dhwnpp jujugnyuu wpinwhwjnt) k 8ntuntd wy-
Qupwnuyht hp hwjinth nupdwd Junupnud
«quthuyyuinquljuinpmnl wnutg Ubkynruugdwt 61
wqunulubmpntt’ wpwig dnpykn2:

Uju hwjkgulupgbph dke JEunpnuwlut nkn £ qpuntgunid
wasatiyya-i  «wthunpmpjuiy  qud  «lhohtt  dwhwuguphh»
nrudnitpp: Okl wyt wybih unpp wpdwntbp nith, wasatiyya-u unp
onils k unwgky 20-pn nuph Epypnpn YEuht dbjtwpus JEpnuojug
hpwnwpdnipniiubph nyuh tkppn b ngputg phjunpuipny: Lpw
quuwynp nbuwpwuubphg dbyp 8ntunid w-Ywpwnwiht k nph

1 Uju woebsmipjudp htwwppppnipjutn & wpdwith GYpnyuynid «Untunyydwt
tpuypitkphs giluwnp junnygh' «Gypnywgh Untumdwibkph junphpyhs (Council
of European Muslims, CEM) Unnuhg 2000-wljut pe. hpuwnwpuljuws «Gypnyuyh
Untunijdwitiph puwpnhuw» wtduinidp Ypnn huunwpninpp, npoud juugnygbu
wpunuwhuyindus i GYpnyuynd dntunydwbibph YEgmipjut onipe «Untuntjdwi
tnpuyptiiphy  qunuihwpibpp: U uounwpninet. mgqjus £ Gipogugh
Untunydwtiphtt b Yny £ wimd tpwbg punbgpdl) bpnwyuwlwi Gpyphkph
hwuwpwlnipnmibubpnid b wwmpynpbt dwubwygl] bpwig hwuwpulwlub-
punupuwluw Jjuiupht: Cun Enipjul, uw CEM-h wnwoht thnpdt Ep nipdugsty
hupwuh hp pluynidl e wyu Jupbinp hupgkpnid hp ghppnpnontdp: Sk u Muslims of
Europe Charter, Council of European Muslims, https://www.eumuslims.org/en/islam-
europe, Untwnnp 22.03.2023:

12"Muhafaza dan ingilaq, infitah dan dawban", Yasuf al-Qaradawi, Awlawiyyat al-Haraka
al-Islamiyya, (Lubnan: Dar al-Risala, 2000), 171.
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wplnwinnipniiubpnid wju hwjkgujupgh ntunmdbtwuhpnipiniup
JEunpnwljub nkn E qpuntgunud:

Wasatiyya wnbkpuhup dwgnid E wpwpbkpbt wasat punhg, npp
Jupkh £ pupguwul] npuybtu «dbownbn», «upnup», «swthwynp»:
Wasat wbtpdhup Jbipgyué b Anipwihg: Uju hhpwwnwlymd L,
ophtiul, 68:28  wjupmd gal  awsatuhum (upwighg
wlktwwpnuptbpt wuwght), husybu twb 2:143 wjwpnid, npnid
dwubwynpybu wuynid E, np Ujpuhp dntunydwtbpht «cquipanty b»
ummatan wasatan «lhgwlljju mudw, npubugh Gpwip (huklh
«Juutp» (shuhada’) nno dwppynipjutt hwdwp, hull Unthuddwy
dwpqupkt (huh tpubg Jut’+

Wasatiyya-h huytguupgh dbe npwé b swhwynpnipjud,
«uppiwphhlnipjut b wpdwwnwlwinipjut dhol vhohtt Smbwyyuph
1hutnw® qunuthwpp, npp Up-Ywpunuyhtt hwdwpmd £ huyjudh
hhdtmujutt  hwwnlwuhpubphg nt  wpwbdbwhwwnlnipniuutphg
Uk pw Enpynitp juywind E ny hujudwlwt dhowduypnid
Untunijdwuitbph yuuph nwppbp nnpunutph (Ypot, wpjuwnwip,
punwthp) ubppuwotwlbgdwt dbke:  Ujt  jupwjuniumd E
Untunipdwtitbphtt  tbpgpuydt] wyn Epypubph pwnuwpufuit b
hwuwpwluljut Yubpnd, (huk] hwpquihg wy Ypnuubtph b
Upwlnypubph  ubkpjuyugnighsubph  tjuudwdp, qbps  duwg
Ypntwlwt Swjpwhbnujutnipniithg U $wibwnhquhg, uwljuyu
dhltinyu dwdwbwl dbw] qqnt b hwjwwnwphd huyywdwlub
wndbtpubpht:

B U hwpgh onipg tpw hhdbwlwt dwpbkpp wdthnhguws Eu hEnlyug
wofuwwnnipju k. Yasuf al-Qaradawi, Figh al-Wasatiyya al-Islamiyya wa al-Tajdid
(Markaz al-Qaradawi li al-Wasatiyya al-Islamiyya wa al-Tajdid, 2009):

4 Upu hwpgh onipe wikjh dwbpwdwub nku enswpwb 2. U, Aufdugh
qupquijhdwyi n panpnontdp Inipuwinid b Jun puyyudwiwd ulgpawnpmnipbbpnid
(Bplwal, 2005):

15 Vidino L., Aims and Methods of Europe’s Muslim Brotherhood.
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Wasatiyya-t (hnyht hwdwhnity E «Untunijdwb Enpuypttiph»
qunuthwpwinunt pjuip: «Untunipdut Enpuyputph»
qunuthwpwhinumpniup dhohtt by L qpunbgunid huyjudwlub
wnwpplp hnuwbpubph b nignmpmitubph dbe: Ythnbu Zwuwt wy-
Puitwt hp tnpuunbné swupdnid-juquuljbpuynipmniup nunud tp
hujmdwlwt dnph mwuppbp phknttph jEunpnunid: dpu judugny
ophtwubphg Ukl wyt E, np «Unitunydwb bEnpuypubpp» sh
hwinhuwbnud nplit Ynblpkn dughwph Ypnbwhpudulub pypngh
htinlnpy,  wbhpwdtion  hwdwpbnd  ppuduljut  J&hnukp
Juyugubihu  suwhdwbwhwldt;  dhuytt dbky  dwqhwph
uwhdwbubpnid’e:

buj umdbhwlwinipju” htw, ophtwl, «Untunidwi
Enpuypttpp» Yhunid £ hngiinp wuwEjnh jupbnpnipiniip, vwlugt
wwpwlupshp E Gpw htn U sh pigmiumd  dhunplyubph’
hwuwpwlynipniuthg wdpnnonmipjudp  dbjniuwbtwmnt b dhuygh
Upyuwhh yuownwdniiphtt tdhpdbnt wpuwlnhlui b jupbnpnud k
dwubwlgnipmnitt mt ukpgpuyyubnipniip hwuwpwluwluwi b
punupwljui Jyuupht!®: Uj-Gwpunuyht ny vhuyt ponyjuwnpkh £

16 Upju dwuhtt funub) t ghnlu Zwuwb w)-Putbut, nd Jupbnp kp hwudwpnod
hpwqulu Jghnubp Yuyugubjhu wewybnipni stnwy) dhuyt Ukl dwqhwph: buy
U-Gwpunuyhtt wju wetsnmipjudp gpoud k, np phl whwnp | gnipu quy §ntypkn
dwqhwphp htnbbnt upnwnpuwiphg, vwljuyt vhtingt dadwbwly sh upkih poinp
snpu dwqhwpibphtt hwluunn J&hn Yupugiky: Sk'u Yasuf al-Qaradawi, F7 Figh al-
Agalliyyat al-Muslima (al-Qahira: Dar al-Shuragq, 2001), 57-60:

7 Umbhwljwlinipjniup (wpupkpki' al-stfiyya fud al-tasawwuf) 8-py puiph kplypnpn
Jtuhtt puypwunid wpwowgus dpunhulwt b hngunp ninpoipnit k, npp
bywwnwlp Upwhh htwn ukppht juwh junpugnudp b pu htn dnbkpdnipjub
dqumut k. Umiphwlwinipjut htwnbnpnubpp um$hlbpp, hnglinp  wwppbp
Jupdwiiputph uUhongny 4qunid bt hwubl] hnqnp Jwppnipjul, ubkppht
hwnunmput & junwplmppui: Skw William C. Chittick, “Tasawwuf’, The
Encyclopaedia of Islam, vol. 10 (Leiden: Brill, 2000), 313-324:

18 Ujuinbn Quplnp nbp E punnud wyt hwbqudwpp, np Zwuwb wi-Futbut ninlhiu
wuwwnwih hwuwlnud hbwnwppppyuws b bk umbhwluwimpudp b tnbkp b
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hwdwpnid wpldninph Epypubpnid dntunydwiitph ptwldbp b
npuig hwuwpwlw b pwnupwlut Yuipnmd tpwbg wlwnpy
ubkpgpuyduénipniup, wyl wonid E, np «wju npuapnid hujudh hwdwp
wihpwdbtonnipnin £ hp  ubpiuynipniip hwunwnb]  wu
hwuwpwynipniutpnud, npnip wqnlignipmniu niukb
hwdwshmmuphwjhtt punupujuinipyut Jpw»'®: bull Up-Ujduthb
gpnud k, np dntunydwbph tbpuympniup guijugws tpypnid
whup E hwpwnl pinyp Yph, wy ns ph dwdwiwludnp
wuydwbwynpyws pujwdwlut  wpjpwphnid  pwnupulut b
ntnbuwjut wuwndwnubpny. npytu ophtwl tw phpmd E
Unthuddwn dwpqupth dudwbwl Zupupw Bpnduhw, qunpud
Untunydwitipht:.  Lpwtg thwpniunp wuypdwbwynpdus  Ep
Utppuynid  unbndywés wuwydwbtbpny, npntp ninnulihnpku
Junubgnd tht  dntumypdwbubph  ubpp: Uwlugyt Gpp 630
pYuwlwihtt Unthwuddwrn dwpqupkt qpudtg Ubkppwil, Gpnjuhw
qunpwd Untuniydwbbpp hbkn  sybpunupdwt, wy, duwng
Gpnyuyhwnud, dbntwdniju Enut wjtnkn hujwdh pupnquuip b
nwpusdwin: Lnyulbpy § BYpnyuwynid ptwlnipnit hwunwnws
Untunipdwbiitbpp ywhwnp £ ny Jhuytt owupnmitiwljbt wuypl] wytnkn,
gl wlnpynptt vkpgpuu]dbt wyy Epyplbph punupwljwb
hwuwpuljulwi Jjubpnid” hudunwphd diwgm] hupudh alamiyya-
ht’ gopuy punyphi: Cun npnud, Up-Upjwiht pu hwdwpnd E oy ph

Zuuwdhjju mwphluyh (unibhwfu Enpupnipnil) winwd: Chpghtiu wnwewgt) k
Cwqhihyw wmwphluyhg, npp hwuwpwuybunpnt Ep b oskp pugnibimd wyg
untbhlibph hwuwpulmpyniihg Ukimuwbwgnm ypulnhjub: Zuuwpulmpmniihg
Ubyniuwtiunt thnpwpkt wji bywwnwy Ep hbnwwyunnud wdpuwiint) huypudp
dwpnubg Yyubpnid b unghwjulwt hwpwpbkpnipnitubpnud: Uju dwuht wgbh
Uwbpwiwub nk u Richard P. Mitchell, The Society of the Muslim Brothers, (New York:
Oxford University Press, 1969), 1-6:

19 Al-Qaradawi, Awlawiyyat al-Haraka al-Islamiyya, 170.
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Uniumpwbibph  hpumbpp (hagq), wy wupunwlwbnipmniip
(wajib)2:

Uwjwdhubph?’ htn dntuniypdwitt Enpuypttpp hwdwdhwn tu
wjtt hupgnid, np hujwdwlwt hpuyniiph quw]np wypympbpp
Anipwut nt Untbbwb, whwnp b wthbppbih hinhtwlnipnit jhuku
hpwjulwt yghnubph juyugdwt hwdwp, vwluyt twb juplnpnid
Eu huypuwdwlut hpuyniuph Epypnppujut wypniputph Yhpunndp:
Bpt uwjudbhutpp dhuyu salaf-h Ynnuhg Yhpundws dbpnnubpt Gu
pupmiubh hwdwp, hpjuuttpp Jupdmd bu, np jpnipupwbgmip
dudwbtwluoppwt nmuh hp  wpwbdtwhwnlmpmnibibpt m
Juphpubpp, b tnp dbpnnubph Yhpwenmdt m hppudulub tnp
Y&hnutph pugniinudt wijiniuwbh £ Uw guydwbwgnpdus k|
hujmth gnpuy punypny (‘alamiyyah). huyjudp twpwnbtuws E nne
duppmpjut b pnnp dwdwbwlubph hwdwp, hbnbwpwup wye sh
Jupkh vwhdwbuhwlb] dhugt npnowlh  dudwiwluopgwing
qpiytny  dwdwbwlululjhg hwuwpwlnipmniubibipnd jupbnp
gnpénl huknt htwpwynpnipnithg: Up-Upduiht wju wntsnipjudp
gpnuid  E, np  wbguh  ppudugbntbpp  sEu wwpl]p  unyb
wuydwbubpnud, hs dkp: Ujdd dowlnypubph thnjutttpgnpénipjui b
hudwljgnipjut dudwtwljuopeowt k, hulj wmtgyuih hpwjugbwnubpp
wypk] b pudutws b dEjniuwugdus wppowphnud, npu hwdwp
nhpuwuybnnn kb k figh al-harb-p” «qunbpuquh $hljhpy, vwlugl
hp wbuwlny wwppip wjuopdu wpppwphnid Untunydwbwlu
woluuphhlt wihpwdtown t figh al-ta‘ayush’ «<hwdwljignipjutt $hijh»:
Uhguwnupjutt ppgwith Up pwipp htnptiwfubph b hpunfugtntibph

20 Taha Jabir al-‘Alwani, Madxal ila Figh al-Aqalliyyat (Nazarat Ta’asisiyya), 1999,
https://citj.org/index.php/citj/article/view/1775, 18-19.

2 YJuquhwubnpyniiip monnipgnih E hupudnid, nph htnbnppibpp wuqu$hikpp,
Iny kbt winud htwnlit) b wpwetnpnt) vhuytt Unthwddwn dwpqupkh b «pupbuyyugn
twutthukiph» (al-Salaf al-Salih)' hujudh wnweht kptip ukpniunubtph ophiwlyny:
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woliunm pyniibikpp (wyn pymd’ bpht @wpdhyugh) hpkbg wypus
dudwttwmjuopowth b wuwydwbbkph wpdwquupt tu b skt jupny
hwjuwuwpuwswth nwupwsyl] twb dudwbwluljhg wojawphh Jpu
Up-UpJutht hwdbmud L, np figh al-ta‘ayush-h  wyptnnpuitipp
wujpwph dpwlnyph (tagafat al-sira’) t, hugh Juphpp hujudwluu
thnppudwutinipniiibpp snitku?:

bus Jtpwpbpnd b hjuduuttph ghppnpnodwip huyjudwlu
wpdunuljuinipyut  tjundudp, www, pbth bpwbp pbd sku
wpunwhwjnynid 9ghhwunh? hwjkgujupght, vwluy upsnwd By, np
ohhunp whbwp E hunwl uwwhdwbwhwlinudutp nibkbw: b
nwppbpnipmit hyjudwluwt  wpdwwnwlwbbbph, npntp 9hhwnp
ipuwpwbtymip Untunypdwith wthwnwljut  wwpunwlwinipniub
(fard ‘ayn) LU hwdwpnd  dniungpdwi bnpugplibpp 9hhwnp
hudpujuyhtt yupnwlwunipnit (fard kifayah) i hwdwpnid: Puyg
ophttwl NMwnbtunhth Wwpwqumu tputp withwnwlwbt ohhwnp
unyuwbu poyunpkih i hwdwpnud, htsp pwduluiht nipg
YpSwpwlmpnititkph  nbnhp E wb] hwpjush wwl  gubng
Edpnyuljuw jupwjwpnipniuttph Unin tpubg untndws swthwynp
hujwdwjutubph YEpuwupp?:
Gipnywh npuybu dar al-da‘wa

Wasatiyya-h nitudniph dbe jhuinnpnuwljutt ntn k qpuntgunid
dar al-da‘wa® (pupnqh wwpwsdp) hwulugnipmnitup: Pujudwlut

22 Al-*Alwani, Madxal ila Figh al-Aqalliyyat, 6-7.

2 Jihad whkpdhup Swgnud £ wpwpkpb jahada punhg, npp tpwbwlynud £ owtiwy, gwp
putty: Gapoyph Ypnbwgqunutwpulwi pdwunp Ujjuwhh dwbwwywphht gwip
qnpswnply b Swppbpulymd o ghhwnh bpym hhdbwub wkuwlubp’ albs
ohhwrp, npp dwpnnt ubkpphtt wuypwpt k uwnwbwgh wqptignipiniithg wquundbnt
hwdwp, b «thnpp ghhwrp, npp uppuqui yunkpuqdu £ wthwjunbph pbad:

24 Rich D., The Very Model of a British Muslim Brotherhood, The Muslim Brotherhood: The
Organization and Policies of a Global Islamist Movement, ed. Rubin B. (New York, 2010), 117-136.
% Da‘wa wkpuhup wpwpkpbuhg pupgquutupup pwbwlnud Ehpwdbp, Yng, Juby:
Anipwinid da‘wa-u Ujjwhh b bpw dwpqupktbph Ynnuhg dupnuig nugngws Ynsh
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wjwbnulwb hpujwughwnnipjut dky wphiwphp pudwdws k tplynt
Uwuh' dar al-islam (hupudh wwpusp) b dar al-harb (wuunbpuquh
wnwpwédp): Udwbnwpwup dar al-islam &b hwdwpynd  ugh
wnwpwsputipp, npunbn  dntunydwitbpp  dESwdwutimpmt  tu
Juqunid, b npintn gnpénid £ huypjwdwljwt hpwynipp: Uw wuywhny
b fhwnun mwpwsp b, npunbkn dntunydwbitipp mqun tu puuiky
hpkug Ypnup b htnbl) pwphwpht: Mundwlwinpki dar al-islam-h
dwu kb Juqul) wyt mupwsputpp, npnup bk Eu dntunydwutph
nhpuybnmpjut  wwl, ophtwl  Upwpulwi phpulnghb,
Zmuhuwht Udphywt, buyuihwt b Uuhwjh npny opowtiitip: buly
dar al-harb-p ny hujwdwlwi wwpwsputptt tu, npnty $hyhh b
ownphwph unpdbpp skt gopénud:  Udubnulut  huypudwlut
hpwyniuph mbuwblniihg wju nmwpwsputpp pujuynid Eu npuyytu
wiljuyniinipjutt oowpuitp, npunbkn dntunydwbbbpp Jupnp Gu
ynudhjnugh hpwnpnipmiuutph ko huyintygty ny
Untunipdwiiibpnh htwn, b npntn huyjud nujwubjt nt wyt pupngbp
wbophtiwljut Gu:

NMuundwlwiunpk dar al-harb-h dbe E dwnb) twl Gpnuyub
(pugwpmpjudp  Puguwbhuygh, npp dptsl 15-py nuph dkpg
hujmdwlwt wohimuphh dwu kp juqunid): Uwljuy 20-pn qupnid
wlthwyn nqupduy, np hpugpoipniup jupndy thnpodb; B pkl
Gypnyuynid Untunydwbiibpp dbswdwutnipnit skt juqunid, b

E htnbk] Upwhh Ypntht (nku, ophlwl, Anipwb 12:108, 16:125, 41:33):
Unthwddwnh  wwpuwlwinipmniip  huyjwdh  «<hpwuydbpp»  (da‘wat  al-Islam)
dwpnuig thnpuwight tp: Zbnwqunud, hwnuwwybu hudwhjibph 2unphhd,
da‘wah-h hUwunughtt opowbwlbubpp wikih b poguyin]t; Gbpunkn] twb
Untuniwiiph Ynnuhg ppwliwbwgynn pwpngsnipniip: Ypw punlugnighs
dwubphg Uklu b ny dntumypdwbbph oppwinid hpwlwiwgynn da‘wa-u k, nph
tywinulp bpuig hupud phgmuky E: Ugkh dwipudwub kv Canard M., Da‘wa,
The Encyclopaedia of Islam, vol. 2 (Leiden: Brill, 1991), 168-170 L Poston L., Islamic
Da’wah in the West (New York: Oxford University Press, 1992):
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hujmdwlwt hpwynitipti opkuph nid sniuh, puyg Udntuniyjdwuubpb
niukt hwjwuwp hpwyniuputp b hbnwyingdwb sk Eupuplynid
hpkug Ypnup npuwduwibnt hwdwp: e wydbht, oqudknyg
Epnyulul hwuwpumpmitbph pdkows wquunnipniiitphg
upwip Jupnn bt wquuinptu qpunyt] huyjwdh pupngsmipjudp
nwpwsdwdp: Zknbwpwp, Gypnywb sh jupny hwdwpyt) dar al-
harb: Uju hwpgh putwpldwbt kp udhpjws 1991 pquljuiht
dpwuhuwyh hyjudwlwt juquulkpynipnitutnh Uhnipjut (Union
of Islamic Organizations in France, UIOF)?* Ynnuhg Juquultpydws
ubdhtimupp, npp dwdwbwl] huyjudwlut witduh hpwjugbnutp
Sniuntdy w-Uwpunuyhl, duwyuwy wj-Uwniyjughtt b Upnnijjuh
Quwpwpuwhp bEywbt punhwinp bEqpuliugnipjut we wj, np
wpliwphh puwdwtnmdp dar al-islam-h b dar al-harb-h wyjliu sh
wpunuwugnnid  hpuuinipmitp: Ujuybu, wwinuliut  btpkp
pudwinidutphtt wybjugynmid £ twl dar al-da‘wa-t, hwdwdwju nph
Bypnuwl n's dar al-harb t, n's k| dar al-islam, wy) dar al-da‘wa?
wnwpwdp, npunbn whwnp L pugunuwybu hwnun dhengubpny
hpwjwtwgut] hujwdh  wwpwénudp?:  Up-Uwpunuydhtt  wyu

2% dputuhuyh pujwdwlut juquulkpuynipmnitibph dhnipmniup (Union of Islamic
Organizations in France, UIOF), npp htnwqunud Jhpuitquidtg «dpuuhwgh
Untunidwtiikp» (Muslims of France, MF), «Uniunijuwt tnpuypbbph» qpuwgnp
Juquuitpynipniut § dSpuwbuhuynud: Ujt wbdplwing juquuybpynipmnit £ b
Jipwhuynid E dpwuhuwynid «Untunydw inpuypubph» guiughtt wuwnuwing wy
Juquuytpynipiniuubph gnpéniubknipinip: NMuownniwljul Juypp'
https://www.musulmansdefrance.fr/, Uniinp 01.11.2023:

7 zwpy L ok, np dar al-da‘wa-ht qniquhbn, wwluyb wdbh wuluu
hwdwwluinipyudp, jhpunynd ku twb Uh pwih wy wkpdhubtp, opplwy dar
al-‘ahd (wuyUwwgph nwpwsdp), dar al-shahada (pwhwnuyh wpwsp) b wy

28 Zuuwl wp-Pubtwb pupddwt tyuwwnwlubph by hunwlnpkt tpnud b, ph hty
whwp Lt hwynpph  dniunypdwbwlwt  hwuwpwlmpniuttphg  wpbhdnjui
wpdbtpubpp dwppbinig b huyjwdwljwb wpdbpubpp JEpuuwiqubinig htnn. «Ukup
skup Juquh wyuntn: Uktp wyu swphpp htn Yninupykup hp popput, Yugudbkup
upw nntup b juyuypupkup, dhish wohiwnphp sgudw Uwpqupth winting, b pujudh
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wnusnipjudp dwubtwynpuy bu wunwd E, np phpnn nidh Yhpwnnudp
dhuyt  Yupnn Lt Jujubgulp b Jubl] hwjwbwlub
nuyuwbwlhgubpht,, U bGpnywlwt  hwuwpwynipniuttph
pupbthnfudwtt (islah) nt inpugdwinp (tajdid) htwpwynp L hwutby
dvhuyt fiunun pupngh dhengny?: Uj-Ujduuht unyuhull dkY puyp
wnwyg k qunid b wunid E, np hujudp wphmwphwgpujut vwhdwuibp
snith, b dar al-islam hwdwpynud E wjt wwwpwsdpp, npubn
Untunijdwip httwpwynpmipimit nith wquunpkt gququubk; php
Upntp  wbfwp  Gpwihg wypmd b dhswdwubimpjut  ph
thnppudwutinipjutt Uke®: Ujwyhuny, Gypnyuwt unybwybu Up-
Upjwuht dingunmid k dar al-islam-h ukg:

niudnipp stnwpwéyh nne wohiwphnid: Uhwjt wyny dudwbwl] dntunydwiiibpp
Jhwuukt  hpkug quunp  tyuwuwlh  ppwiuwbugdwips:  «Untungdwb
tnpuypubph» dwdwhwlwljhg woweunppubpp tnyhwhu wwb wnbkuwlbnbp b
Yhunud: 2004 pYwljutht Gghwywnuh «Untunyjdwt typuyputinh» Unipphy (giluwnp
wnweunpy) Unhwddby Utdp huyjunnwpuptg, np tw «dhwipwbwlynptc qunwh L,
npn  huypudp  Yuqwdh Gdpnwwi b Udbphlub»: Up-Ywpunudht - Gnygbobu
wuppkpwpwp tdwbwnhy Jupshputp b hwpntbk: 1995 pyuwiht Snjbkpnnd
wiglugynn hujwdwlwb vh §nudbpuwiuh dudwbwl tw wuly k. «Ukup Judwgbup
Bypnyuwi, Yujudkiup Udbphlwib, ny upny, wy] puuduynd»: 2002 plwlubhi
IslamOnline-nid  hpwwywpwlqws dh phnduynid bw Yplunwd E hp funupbpp.
«bujudp Ydbpununiw Bdpnyw npytiu tJwdnn b hwnpwiwlnn tpwithg tplynt
wlqud wpunpymg htwnn: Upu whqud twgnidp upny sh thuh, wy puwyuyngd b
qunuhwpwlununtpyudps: Sku Hasan al-Banna, Majmi‘ar al-Rasail (al-Maktaba al-
Tawfiqiyya, 1984), 153; Yusuf al Qaradawi, MAYA Conference, 1995, Toledo, Ohio.
Transcript available at: https://www.investigativeproject.org/profile/167/yusuf-al-
qaradawi, Uniinp 20.02.2023; ‘Leading Sunni Sheikh Yousef al-Qaradhawi and Other
Sheikhs Herald the Coming Congquest of Rome”, Middle East Media and Research
Institute, MEMRI Special Dispatch No. 447 (December 6, 2002), danp‘ 20.02.2023; “New
Muslim Brotherhood Leader: Resistance in Iraq and Palestine is Legitimate; America is
Satan, Islam Will Invade America and Europe”, MEMRI Special Dispatch No. 655
(February 4, 2004), Untwnp' 20.02.2023:

2 Yasuf al-Qaradawi, F7 Figh al-Aqalliyyat al-Muslima, 32.

30 Al-*Alwani, Madxal ila Figh al-Aqalliyyat, 15.
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Figh al-aqalliyyat-h tmpmup U tpw wihpudbrnnmpui
hhduun]npnudp

Cunnmubing, »np GYpnyuyh  dniunydwubbph  Yubpp
nwppbpynid £ huyjwdwlut  hwuwpwlmpnitubpnid - wypnn
Untunijdwubph Yyuuphg, b Gypnuyugh dntunydwtiubpp wnbyynid
Et wjtwhuh pughpubph, npnup weluw skt Untunydwbwlub
Epyputipnud, Uj-Ywpunuyht b Up-Upduitht wnwe pupkghtt wju
phapn, np Bypnwuwjh uUnitunydwbubph Quwbuph YJupquynpdwb
hwdwp wuhpwdbpnn E  dowll] hpwduwlwbt tnp opowbwml:
Upgniupnid hyjudwljutt  hpwdwghwnipjutt Uk unp  pwdht
wnwowguy, nnpp unwuguy figh al-aqalliyyat
(hnppuwdwutnipjniuttph  $hijh) widwinudp: pw tywwnwlyp
Cypnwyuyh  dntunydwtt thnppudwutinipjniutbph yubpp
Jupquynpnn b hwdwljupgnn hpwjuljw y&heputph punnibnwdt k:

Up-Ywpunuhh dlwlbpydudp hiswbu  wpldnunph
Untunidwt thnppudwutimpinitiibptt B dntunydwbwljut ginpuyg
nidduyh vh dwup juqunud, wyigtu k) figh al-aqalliyyat-p puinhwtnip
$hyhh vwhdwbbphg nmipu 3t wy bpw punjugnighy dwubphg
Ukl E Juqunud, b tpw wnpnipttpp unyut b, hty Jipohuptp:
Nputu ophtiwy tw plipnud £ $hhh vwhdwbibpnid tdwwnhwy wyp
pudwbmdibph qnmipnilp, ophtwl al-figh al-tibbi («pdolnipjul
dhyh»), al-figh al-siyasi («punupulub $hyh»), al-figh al-igtisadi
(«ntnbuwjut $hljh») b wy st

Up-UpJutthh dnn tnyuybtu tdwbwnhy dbwybipynid bup
nbutnd: L dwubwynpuytu wponid E, np figh al-aqalliyyat-p «unyt
punhwtmip $phyhtt t (figh al-jama‘ah)’ uwwhdwbwluwhwldus
hwwnntl] wuwydwutbkpny, ntunh tpwiunid jupng o poyjunpdus

31 Yasuf al-Qaradawi, /T Figh al-Aqalliyyar al-Muslima, 32.
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1hub] pwkp, npnup niphp nhwypbpnid wpglus Lu»32: Up-Uputht
figh al-aqalliyyat-h wnwowgdwt uUh swpp wwwm&wnubp b tpnud:
Unwgoht htppht, tw nu pugunpmd b wjt hwbqudwtpny, np
Untunydwitipp Unthwddwny dwpqupkh dwdwbwluopowihg h
Jbip Gppbp unpyuws skt bEnkp wpunwqunpt] dar al-islam-h
uwhdwbtphg nmipu, b Gpk hus-np hwbquuwpubph pkpnudng
Untunipdwip unhyyws b bEnkp ph hp ptwlnipjut Juypp, tw
hwunwwnyt] £ huyjudwlwb punuwpdwl jujupnipjub dke Ukl wyp
Juypnid’ sqquupny] onupmipjnt b Ukniuwgyusnpynt u:
Up-Ywpuwnuwiyht b Up-Upjutht  figh  al-aqalliyyat-h
wihpwdbynnipmiip  pugunpnid ko wplbdninph  dniunydwb
thnppudwutinipjniitiph juph wnwtdtwhwnlnipmniuutpny:
Upluninph dntunijdwutbpp wwypnid Gu dar al-islam-hg nnipu,
upwip unhyyws tu hwoygh tunb] njju; hwuwpwlnipjniuutph
opklpukph htw, puy npmd npubp npny nhwpkpmd Jupnn
hwljuuby owphwphl: ZEnbwpwn Ju hophhwnh3
wihpwdbtynnipnil, putth np Untunydwbbpp pnipu b kY hpkug
wuundwlwinpb qpuntgpué wnwpwsdputphg, htgh htnbwupny
puquuphy tnp hwpgbkp nt pughpitp b wnwewgty: Zwoyh wntkinyg
wju wdklp Upwip Juphp kb hwwnntly $hiyhh, npp Yuwpuhulh

32 Al-*Alwani, Madxal ila Figh al-Aqalliyyat, 3.

33 Al-*Alwani, Madxal ila Figh al-Aqalliyyat, 3.

3 Ppumip, npp npdmd b jhugnpjus $uhhhht’ huptnipnygt npnondlibp
pigmubim  ypnbwhpuduliwt nppunpt Jkpupkpng hwpgbpmd hhdigkng
Anipuith & Untutugh dpu b nEjuqupdtiny $hihp hhdtwfwb dEpnnubpny:
bophhwinh hpwniip niikignn dwljhhhtt widuinid L dnigpwhhn: Zhdtwlub
dwqhwpubph Abwynpnidhg hbwnn umbthwlwb hywund pugnitidbg  wyt
Unwnbkgnidp, np wyunithbn hgphhwnp whbwwwwl E ntunp 10-pp gupmd
hwjnwpupytg, np «pophhwnh poubpp twydl o Chuywlwb hujwdnod
hephhwnp swpnibwynid ki Yhpunkp Sku Zujmuwnwbp b wwpuswopgubp,
Zhdtwub hwujugnipinikp, 622, 2021, ke 121:
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hpuwjwljwt wdnip htuph ypw b hwoyh junuh dwdwbwlh b wnlju
wuydwbph wnwdtwhwnlnipmniatbpp:

Uju  wnbgnipjudp hujuulut L «dEnduh b
niunidbwuhpnipjnititbph Bypnyuwlwt junphpnh»® (The European
Council for Fatwa and Research, ECFR) ntipp, npp uintindyt) £ htug wju
hiughpubph pusdwt tywwnwlny: Uyt hpujughnwlub dwupdht k,
nph Ynnuhg wdkt mwph puquuphy dbnduikp tu pugniagnud,
npnp wnstynid B punwbkjuwt hpwynitpht, wnbnbuwlu,
unghwjuwlwt pwquuphy hwpgtph, npnug GYpnwuynid wupny
Untunidwitipp pwpuynd Bu wdbku op: unphpnh hhdtuwnhpp
8niuntd w-Yupwnuyht k, npp dhtgh 2018 pwljwup qpuntgpty k
upw twowquhh wwownnpn: ECFR-h wbnudukph
Ubkbwdwutimipnitp «Untunyjdwt Enpuypttph» winwdubp b, puy
npod’ ny Uhugl bYpnuuljub, wyl Ubpdwynpuplbjjmt nmwppkp
dwubwdnintphg: Ywplnp E bk, np ECFR-p pugunwubu
hunphpnuljguljutt dwpdht k, b tpw Ynnudhg pugnitgws $bndukpp
opkuph nid snitiku:

Bqpuljugmipynit

«Untunydwt  Gnpwypubphty hwonnybty L &Lyniunipjnih
gnigupkpl] dh owpp hwpgbpnud, npntp YLpwpbpnid Gu ny
huyjwdwlwt hwuwpwlnippitubpnd dntunydwuubph  Jyutph
wnwppbkp  ptwquyunubpht:  Plujutubptt  wnwehtit  thu, np
ghwnuljgighta unp hpunpnipniuutph wuydwutbpnid
thnthnpunipnitubp . juunwplnt  wihpwdbpnmpnitp, npnbp
dbwnpyl] thu 20-py nuph bpypnpn Yhuht dniumgdwibbph’
Bypnyuwynid  hwunwndbnt wpynmiipmd: - Yhnhu - twjunpy
nupuwulqphtt «Untunipdwitt Enpuypttph» wbuwpwuubph Ynnuhg

3 Mupnnbwlwh Yuypp https://www.e-cfr.org/en/, Uniinp 01.11.2023:
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Uowljyky Et vh pwipp Juplinp mbkunipiniuubp, npntp Jbpuwpbkpnid G
hujmdh qunpwy punyphtt (‘alamiyyah) b hwdpungpyniunipjuip
(shumuliyyat al-islam): Cwpddwt dudwbtwljuljhg nmkuwpwtbkpht
hwgnmty t qupquigpty wyu phqtipp b npuitg Ynnpht dpwlty dh
ouwpp  unpkpp, npnugny, wnwehtt  hbpphlt, hpwduljub
wnbkuwtlynihg hhdtwynpynid k ny hujudwlut
hwuwpulnipniubpnid dntunydwuttiph Yhgnipiniup b nsymd £
npu pnyjuwnpkjhnipjut hwpgp, hull dniu §nquhg dpwlynid tu dh
ouipp Ukjumtthquutip wnwewgnn ptnhpubph nisdwt hwdwp: Fa
tpwip dEjuwpwinmd Eu  Gpwbng, np ny  huyudwlub
hwuwpwlnipjniiubpnid dntunypdwiubph Jyubupp nnwuppbpynid k
hujmdwlwt hwuwpwlnipniubbpnid Untunydwbubph fyutphg, b
htnbwpwp wjt puunhpubpp, npntg tpwip pwpuynmid i hpkug
wnopju Jyubpnud, nsdwtt tnp dbjuwthquubp bt wwhwhenid:
Onpdbiny pwjwpupl] GYpnwyuyh dntuniydwbbph  Ypntwlub
ponp wwhwbelbpp hjudubibpp tyunwl b htwnwginnod
Untinwn)hquguby «EYpnuyuljut hujudp»: T upwig
httwpwynpnipnit jrnw nuntw)] Eypnyugh dntumpdwutbkph pk
duljinn ubpljuyugmghsubpp, hugh punphpy]  htwpunjnp Yihuh
Epnyulut  Jupwjwpnipmniiubph  dnn hwinbu  qup npe
Untunijdwbmjut thnppudwutimpiut winithg b wqnbgnipniu
niuktw] tpwig Ynnuhg huyjwdh hkn wnbsyny guujuguws hwpgh
onipg pwnupwluwinipyui  Uowljdwt Jpu: Zwodh wnubng
«Untuniypdwitt  Enpwypttph» pbhuniputptt nt dnphjhqughnt ks
Ukpnudp qu ipwt widpghih hwlupwlnpn Ynupdih GYpnuuynd
hpkug ttpluynipnitp hwunwnwsd huypwdwluw wy] pupdnidutph
b juquuljbwynipmniuutph hwdwn:
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ADAPTATION MECHANISMS OF MUSLIM
BROTHERHOOD’S IDEOLOGY IN EUROPE. FIQH AL-
AQALLIYYAT

Heghine Barseghyan
Center for Culture and Civilization Studies
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minorities, wasatiyya, figh al-aqalliyyat, dar al-da ‘wa

The first Muslim Brotherhood groups began settling in Europe during
the latter half of the 20th century, coinciding with the first major wave of
Muslim migration to the continent. This marked the first instance in the
history of Islam where a significant number of Muslims found themselves
living in non-Islamic societies. This situation gave rise to various questions
encompassing matters such as the permissibility of Muslims residing in
Europe and everyday domestic issues. The objective of this article is to
explore the mechanisms employed by the Muslim Brotherhood to rationalize
the presence of Muslims in Europe and to provide answers to these inquiries,
while also examining how their ideology adapts to these new circumstances.
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Abstract

This article explores the multifaceted role of teachers in
Armenian society, delving into their status as role models and
professionals whose influence extends beyond the classroom. Rooted
in Soviet practices, the perception of teachers as elite intellectuals
persists, despite changes and multiple problems. Drawing parallels
with American schooling practices, the study examines the evolving
role of teachers in the context of Armenia's shift from socialism to
capitalism. The research, based on in-depth interviews in the Armavir
and Syunik regions, investigates how societal expectations shape
teachers' professional identity, emphasizing the pervasive influence of
this identity across various aspects of their lives. The article argues that
the impractical, yet significant role attributed to teachers leads to the
dominance of their professional identity, impacting interactions with
peers, society, and family. It illustrates the intricate ways in which
teachers navigate their roles in the face of evolving educational
landscapes and societal expectations, contributing to a deeper
understanding of teacher identity beyond the traditional classroom
setting.
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Teachers in Armenia are seen as role models, professionals whose job
is not limited to in-class teaching. At school or any other public place, they
are expected to show up strictly according to the morals and the best criteria
of values dominating society. Besides the evident reason behind this

perception and the expectancy which is linked to the nature of the job that
includes much interaction and influence on young people, teaching is a job
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perceived more as a mission and teachers are perceived as an elite
professional group, often a part of the so-called intelligentsia. These
perceptions were rooted in Soviet practices and are primarily present among
teachers today as well. However, on the edge of it, Antonyan’s article on
self-identification of intellectuals mentions teachers as such in a couple of
instances leaving more remarkable proportions to professionals having more
fame and influence like actors, writers, TV stars, etc’. Following the same
research, being an intellectual meant having a vigorous public role in the
country. In another research, educational experts refer to teachers as “a part
of the intellectual core of society®”. Although the term “intellectual” itself
has stopped being that viable today as society is much less homogeneous and
it is harder to divide it into distinct classes, although the notion of it is still
identifiable in general terms. Despite the former high status of the profession,
today the system is facing the problem of a considerable shortage of
professionals willing to step into that career or stay in the profession. The
problem got so urgent, that the Parliament made amendments in the Law on
General Education® in 2022 to give specialists with no teaching qualification
an opportunity to get the necessary credits for teaching as a separate course
and be qualified to teach.

The literature on American schooling practices shows similar patterns
regarding the roles and assumed features attributed to teachers. Hence, a
large part of the literature is made up of studies on teacher identity in the
USA for the last three decades. These studies are particularly relevant to my
research due to the drastic shift the Armenian education system has made
since independence. The transition from a socialistic to a capitalistic
orientation of the country and the society led to the westernization of most
spheres in the country, including education. Looking at today’s narratives in

3 Yulia Antonyan, “The Armenian Intelligentsia Today: Discourses of Self-Identification
and Self-Perception,” Laboratorium: Russian Review of Social Research 4, no. 1 (May
2012): 76-100.

4 United Nations Development Programme (2007). “Educational Transformations in
Armenia.” Human Development Reports (January 2000).

3 Qwywunubh <wbpuwtinnipyub optiipp «<wipupenipyui Ywuhi» optipnud
thnthnhunipniiiitip b jpugnidttp junmwntyny dwuht, <O-35-U, <uguwuwwih
<whpunylnniepub Uqquyhh dnyny, 09.02.2022
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Armenia, we can see major similarities with the ones living in the USA at
the end of the last century. The overall role and image of teachers are in line
with the role and image of teachers today in Armenia, especially in the
transition and dilemma of preserving the standard images inherited from the
Soviet experience or recreating a new kind of schooling environment. Some
of the most common narratives are the role of teachers in transmitting the
societal values of the previous generation to younger generations®, the
authoritarian and controlling image of teachers in the popular culture in
America’ and the idea of teacher identity being a palimpsest, an ongoing
biographical production that fails to erase the traces of earlier social, cultural,
political, pedagogical discourses®. Putting together those narratives, a larger
discourse is coming out that whether it is by peers, society, or
academicians, there exists a perception of the role of teachers that is
wider than that of an educator only responsible for specific subject
knowledge.

Based on the literature discussed above, this article seeks to push the
topic further by asking how that role and stereotypically perceived image
shape a teacher's professional identity and in what ways this specific
self/identity penetrates other aspects of the lives of teachers. Based on in-
depth interviews conducted with teachers of Armenia’s Armavir and Syunik
regions, I argue that having been given such a significant but impractical and
near to unrealizable role, teacher professional identity becomes overly
dominant and ever-present along with other aspects of self and identity.
There are two main indicators, that I used to make sure that the initial
hypothesis is seen in the collected material: the preservation and vitality of
the professional identity outside the context of their job and the willingness
and aspiration not to limit their input in the development of the students by
the subject knowledge but be an influential leader for students in the
formation of their value system.

6 Rosetta Marantz Cohen and Samuel Scheer, The Work of Teachers in America, Routledge
eBooks, 2013.

7 Sandra J Weber and Claudia Mitchell, That’s Funny You Don’t Look like a Teacher!:
Interrogating Images, Identity, And Popular Culture (Routledge, 2002).

8 Patrick M. Jenlink, Teacher Identity and the Struggle for Recognition: Meeting the
Challenges of a Diverse Society (R&L Education, 2014).
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This two-part question determines the structure of this article. After
discussing the data and methodology, I first discuss how a teacher's
professional identity becomes dominant among other identities under the
influence of the role given by society. The second part unveils the ways
professional identity penetrates the other having-no-connection-to-teaching
aspects of self in relation to other community members, friends, and family
members.

Theoretical Framework and Methodology

Academic literature widely discusses the problems of self and identity
in education and those discussions keep enhancing every year. Race,
ethnicity, gender, and social status aspect studies are extremely helpful bases
for any action research in today’s complicated classroom environments
which are constantly in motion. However, a focus on professional identity
displayed inside and outside the school requires tools to dismantle the
multiplicity of professional self and its unifying aspect. The latter is essential
in understanding how professional identity manifests in other aspects of life
unrelated to their job or profession. The approach is borrowed from Hubert
Hermans, a psychology scholar based in the Netherlands who is known for
creating the Dialogical Self Theory in education. Together with Agnieszka
Konopka, Frans Meijers, Sanne Akkerman, Paulien Meijer, and other
thinkers, Hermans shows the multiplicity of [-position that shifts and adapts,
expresses multiple perspectives of self, takes a different position depending
on external factors. After introducing the three models of self: traditional,
modern, and post-modern, Hermans and Konopka suggest looking at identity
from the viewpoint of Culture 2 using a dialogical approach i.e.
understanding the nature of identity through time and space, without
excluding the emergence of the mentioned models of self in a particular
situation’. Studying teacher identity in the frames of this multiplicity, opens
up a view to see different layers, such as identity manifestations with regard
to having Soviet education or being trained by representatives of Soviet
education, job market and economic realities, status related incentives to

° Hubert Hermans and Agnieszka Hermans-Konopka, Dialogical Self Theory: Positioning and
Counter-Positioning in a Globalizing Society (Cambridge University Press, 2010), 82-116.
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have this career etc., meanwhile bearing in mind that the influence of all
those factors can appear and vanish in particular place and time.

For this particular research dialogical approach is an agile method for
understanding the layers and patterns of current identity manifestations
among teachers when facing the challenge of showing up to different actors
in different contexts, especially in a transition period of changing values and
societal transformations from Soviet to independence period.

The empirical data consists of ten in-depth interviews in the small
communities of Armavir and Syunik. The data was collected through an open
conversation interview type which provided a fully bottom-up approach to
the fieldwork material.

Being a teacher is a dominant identity marker.

In Armenia’s independence period, teachers have had a controversial
status in the society. The rough economic, political, and cultural changes
forced the country to officially reposition the meaning of education and
teachers’ agencies in that meaning'®. The profession of a teacher has been
about not only doing something but also being a certain way. The image of
the people in this profession has been a part of their job and duties because
teachers have been seen as promoters of the values of one generation to the
other!!. If those people are not only to train students and teach certain skills
but also transfer ideologies and values of a country, a nation, or any other
social or ethnic entity, then they become very important members of society,
and their whole life becomes a part of their work whether they are in the
classroom or not. In the pre-Soviet period, the teachers (often priests), were
representatives of the church, while Soviet teachers were seen as the
promoters and strengtheners of socialistic values. In the post-Soviet period,
teachers transformed into holders of national/nationalistic values despite the
state’s initial intention to invest in humanitarian values. This “mission” is
often full of expectations and pressure from society and peers to act and even

10 UNECSCO. Education Policy Making during Situation of National Emergency, Education
Policy Report. Republic of Armenia. 1994.

1 Cohen and Scheer, The Work of Teachers in America, 2013. Jenlink, Teacher Identity and
the Struggle for Recognition: Meeting the Challenges of a Diverse Society, 2014.
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to live inside the frames of a certain image. The importance of fitting the
acceptable image of a teacher is visible in the well-built narratives about
“born teachers” meaning that the legitimization of their holding that position
is not limited by the respective diplomas, they also have the necessary
characteristics to be teachers and it is meant for them to become ones long
before they made that decision. We can observe such narratives mostly in
stories of becoming a teacher that legitimizes them holding their positions.
Those factors usually are the nature, values, and morals of the teacher rather
than pedagogic skills or subject knowledge.

Dypngn wfuwpunty il 72 pywlpubhl, dwblunfupdh Bplih dhppp dlipu
bwip, npnfhlanly pudmod b dppn unugmg dwblpuafupd I wpwllipn Epip
Juwnnadd, Bu dfpwm duwhlunfund Bl bnly, wilpufu Gpauebhg, np hhdabhg pupdn
& lpup En pudpnadd: Gplih hulpudnieiniliu

1 graduated from school in [19]72. I guess I had a knack for teaching,
even as children when we played teacher and pupil outside, I would always
be the teacher regardless of whether there was someone older than me there
or not. I think I had a tendency toward it [teaching].

Syunik, female, deputy head teacher with Soviet time experience

This and other such examples show how special and important the
profession is perceived. In such narratives, they push forward an
extraordinary occurrence that led them to become a teacher. This cruciality
of teachers’ role also makes them an easy target in moments of failure like
losing a war or the occurrence of a crisis. Cohen & Scheer state that as
spokespersons for all the choices- good or bad- that we have made about our
culture and ourselves, the teacher is necessarily an easy target for hostility
and resentment. Today, as in the past, whenever confidence in our own
prevailing ideas and institutions comes into question, it is understandable
that we would feel discontentment towards those charged with perpetuating
those institutions'’. This targeting makes it often hard to predict or find the
truly viable discourse as teachers can be criticized e.g. for teaching too much
nationalism from one group and criticized for not teaching nationalism, both

12 Cohen and Scheer, The Work of Teachers in America, 2013, 3-4.
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sides explaining the same failures of the society by juxtaposing statements.
Hence, teachers are expected to be either changemakers or agents of
reproduction and conservatism'?, therefore those perceptions, no matter how
opposing they are, work in the same regularity.

Another controversial approach to the profession is that it is not
wanted, especially among young people, very few of them choose teaching
as a career, and teachers start feeling less of a role model which reduces their
influence on children in the spheres that society has obliged them to.

«wunid w [dphwpnuankpp]’ unynplgp wwpununhp sh, b skl
uninply <wpfuupnnid, puyg <wpyfupynud unynpudblpp wpfuuwannid ki il
dmn: e Eplehud nue we junaodd nm nne glow, by Gplguughie wou” uniinplp, guin
wnwllndy:

“...says [the billionaire]: studying is not necessary, I haven’t studied
at Harvard, but people who have gone to Harvard, are now working for me.
And the child listens to that and now you try to convince this child to study.”

Syunik, male, deputy head teacher without Soviet time teaching
experience.

The dominant narrative that a teacher should be something more than
an educator and all the controversial perceptions of what exactly that “more”
should be like, leave little room for professional preparation. From the point
of view of Hargreaves’ classification of professionalism ages, 1 see the
controversies mostly in the transition process from “the age of the
autonomous professional” to “the age of the collegial professional”',
Moreover, teachers themselves express their individual engagement to focus
or to skip something when teaching, especially on an ideological level,
seeing themselves less as a part of the system, stressing their individual
responsibility in their mission as changemakers or supporters of
conservatism. Moreover, there can be a combination of both depending on
the status and power relations between the teacher and the segment they are

13 Mitchell, “That’s funny, you don’t look like a teacher!: interrogating images and identity
in popular culture”, 128-130.

14 Andy Hargreaves, “Four Ages of Professionalism and Professional Learning,” Teachers
and Teaching: Theory and Practice 6, no. 2 (June 1, 2000): 151-82,
https://doi.org/10.1080/713698714.
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in dialogue with. Such combinations include acting as a supporter of
conservatism but showing up as a change maker and the opposite.

The manifestation of teacher identity in other aspects of self

It was discussed above that teacher identity is dominant among other
identities. Apart from being an important part of the self, it is also exposed
in other roles and pops up in other relationships. This pattern must be
declining over the years; however, it can still be observed particularly in
smaller communities where most of the public interaction is among familiar
people who are either their present/former students, or children/parents of
their students. Hence, these outside school interactions mostly bear the
context of them being teachers. The presence of teacher identity in situations
other than in the school context is closely linked to the special status of the
profession. Despite the general decline of the status of this profession, it still
holds a special position in society and is deeply rooted inside the professional
community of teachers. As the opportunities and career chances become less
linear and fixed, the importance and authority of the profession also step
back. Education and the diploma meant better chances on the labor market
in the 20th century, education used to provide societal status and life
opportunities. Therefore, having the career of a teacher provided an
established ground for status, respect, and recognition to the ones holding it
because the key to a better life was in the hands of teachers to a certain
degree. At present we can observe the decline of that authoritative position
and along with that decline the teacher community is not at ease with the
changes and tries to preserve the former status and recognition. During the
independence years there was a large education policy change which
anticipated a humanitarian orientation driven by western practices' and it
was the time when the dialogical, non-hierarchal ideas were in the rise in the

15 United Nations Development Programme (2007). “Educational Transformations in
Armenia.” Human Development Reports (January 2006), UNECSCO. Education Policy
Making during Situation of National Emergency, Education Policy Report. Republic of
Armenia. 1994.
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western schools of thought'®. The change, however, was mostly a formality
to adapt to western education system and was a part of system borrowing
process full of problems with localizing the experience learnt in a different
cultural and geographical areas (the general problems of borrowing
education systems was widely discussed in Gita Steiner’s publications and
locally the problems of education system transitions were covered by
Belyavina, National Human Development Report 2007, Khachatryan,
Manukyan!” etc.). Apart from formalities, sparkles of changes that can be
detected regarding the dialogical and non-hierarchal setup are rather bottom-
up transitions coming from students, sometimes from parents too, which is
unwelcome by the teachers and some part of parents too.

The empirical data with rather a small sample already shows quite a
few roles and identities that have nothing to do with teaching but keep the
teacher identity in it.

One of them is the role of a neighbor and a mate living in the same
town or village. Mostly the other members of a town or a village keep using
the plural, respectful form of pronouns as vocatives when referring to
teachers, using either the full form that children use, which is mainly
“comrade (phytin)” and the family name together or just the family name of
the teacher/former teacher. During an interview an in-service teacher in her
late sixties expressed her contentment about the fact that nobody from the
village ever called her by name, they always use the “respectful” vocatives
and call her by her family name. This form of communication is to indicate
that there is an ever-present teacher identity in every relationship in public.

For younger generation of teachers, keeping that status in other forms
of relationships can be more challenging as children today tend to treat young

16 Paulo Freire, Pedagogy of the Oppressed: 30th Anniversary Edition (Bloomsbury
Publishing USA, 2014), Bell Hooks, Teaching Critical Thinking: Practical Wisdom
(Routledge, 2013).

17 Narek Manukyan, “6 The Reform of the General Education System in Armenia: Education
Policy Borrowing in a State of Democratization and Transitional Institutional Capacity,” in
Tectum — Ein Verlag in Der Nomos Verlagsgesellschaft eBooks, 2019, 77-100,
Khachatryan, Serob, Petrosyan, Silva, Terzyan, Gayane. Assessment of teacher professional
development and educational content in the context of general education reforms in
Armenia. 2013, Belyavina et al. “4 Study on Recruitment, development and salaries of
Teachers in Armenia.” International Education Policy studies. 2009.
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teachers as equals. On the one hand it is a beneficial position for a young
teacher to be standing in a less distant place and be more accepted by the
children. It helps them have better control over the situation and makes it
easier to do their job in the classroom. On the other hand, this equality and
loss of hierarchy takes away the special status that they have.

«Ophlouly bu wnbnugh &, Gpp np pupu ol qughu  Bpklnpwi,
pllpubnupupn pd wpwlbunblpu npunad B jhimad, wwh we jhimad, np
phwlwlwpwp qquunwbmd B, wwh w jhinod, np dnnwinad kb, np pnt
phmlm bGu: Qpunkl, np phnln bu, puyg dnnwbimd b, np... Quod '
lpuplah, Juy sniih, np pypnghg nnupu b, hjnlw L gne wjunh pliq phidig
wwhliu, np phyniblgh piah: Opowmwbipp dhom fw I pypngnol, Il nypnghg
nnipu»:

“For instance, I am local, and when I go outside into the village in the
evening, my students are of course outside and at times they act more
vigilant, at times they forget that I am present. They know that I am there,
but they forget that... I tell them that they can’t behave that way, it doesn’t
matter that we are outside the school, they ought to behave in an acceptable
way. We are always at work inside or outside the school”.

Syunik, male, deputy head teacher without Soviet time teaching
experience.

Another aspect of life that is effected by teacher identity is the family
life. When paying attention, we can notice the families of teachers in each
school. There are families where almost every adult member of the family
has chosen to become a teacher, often working in the same school as other
family members. To the question about the career choice, I happened to learn
that many of them do not consider it a choice. Instead, they view it as a
natural life decision and they haven’t even considered any career path other
than becoming teachers. Along with the economic or other possible reasons
behind this phenomenon, it clearly shows that professional identity is of a
central importance inside the family. Some of the interviews I conducted for
this research took place in teachers’ apartments. One of them was a history
teacher and a school principal who has spent his entire life in school in
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various positions, his wife, daughter, and daughter-in-law were teachers as
well. Their entire apartment from corridor to the bedroom was decorated
with photos, diplomas and other items indicating professional success
together with photos of his children and grandchildren. The same can be seen
in the social media profiles, where most posts are about family and career
intertwined. Similarly, Weber and Mitchell citing Britzman and Elbaz
discuss how teachers were viewed depersonalized and interchangeable with
the subjects they teach but on the other hand, their identity is static, existing
outside time and unchanging'®. This academic conversation comes to support
the idea that all other identity markers go in line with the professional self.

However vividly we can see that professional identity is present in
most aspects of life, together with the popularization of child-centered,
dialogical approach to education, these tendencies are gradually fading too.
Considering the age of the informants, the tendency to have an overly
dominant professional identity is less noticeable among younger teachers
whereas the Soviet generation teachers have rather unchanged positions on
their elite status. The working environment and peer influences make the
process of breaking the hierarchy even slower inside the community. When
speaking with young or middle-aged teachers, we can notice the
controversies of trying to be accepted and understood by children during a
one-on-one interaction. Meanwhile, the public interactions become
problematic as in this case the teacher strives to preserve the formality and
draw the lines and appropriate distance from the students.

In rural communities generally there are multiple occasions when
teachers and students appear in the same area outside the school, in an
informal setting. At times it happens to be really challenging to handle such
situations because losing formality might mean opening space for
vulnerability. Some teachers believe that losing informality is an impedance
for losing respect.

dundwbiuly w Enly, np wubklp Eplpuwb dimu spnpngnud w Enly, nk plq
hwquiphg Ukl w wlublnud, dh whqudd wluunbblpn mwbnod Bh, np onip
wwgh, wmuanhlh poubingen, whgly Ehip fuwbnyeh dninny, wunid w' nuanp,

18 Mitchell, “That’s funny, you don’t look like a teacher! : interrogating images and identity
in popular culture.”
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pllplp <mfhwbbihupwbp jup hnflpp wwbmad w, gnip v Qund w' hu, pu
Dl we wbmad, hbph By we dhg ddwl dhwpn we i, gnpd w wimod: Quiplugly
En, wounad we hw”, hlph By wonkilg gnpd wibmid: ypngnid pliq inkulmid w
luuvynadngy, glunkd, hpw huwddwup whunynp we: Pugg nue puy w, np Gplhuud
pnlihg w mwona:

<wt, bu oflqpponad bh fmpmpu Gplfuughi wuwhmdd Bh, hluwe gloulip inmd,
lnbubilsp, Ullip fnanud, wwulpmpn nuoanupuuih Sl wyy wgohly Eyuf, wouunf” u
quipilwgu, phlilp Ulungwibly, wund we mypngnad, by opl by nbg w bnly Gplnu
al nply hlshg dklp hpuds, wumd we ypngnul bppuwd swp, Bypud fufian, winkm
nlg w funpupl wud” dniup-wniuh, wumd w' by g'p Bp: (e Hylg w nypng,
Dbt puily, v puthipy op nuwpudimd gy dwiupl funuwgly we:

There have been times when a pupil was across the street, well they
see you rarely. Once I was taking the livestock to give them water, the
grandmother’s store, we passed by the store, he/she said, “Grandma, does
Ynker (lit. friend, comrade) Hovhannisyan take the cows for water?” and
[the grandma] says, “of course he does, he is a person like you, he does
work.” The kid was surprised, “really? Is he doing that sort of work as
well?” At school they see you in a suit, I know, it is unusual. But it is good
that the kid is thinking in that manner. Yes and recently, I was taking care of
my nephew/niece, we will see him/her when we get home. A girl from tenth
grade came and said that she was surprised. She was saying, “Mr.
Mkrtchyan, at school,” it happened so that I gave a low mark to her on that
day, she says, “at school you are so strict how come here you are so gentle
with the child, is this you?” And then she came to school, dear Ashkhen, and
for a couple of days this was talked about in class.

ol phd Ypwe B ophluunly phpnad, happ wpnbl wkubdnd w, np dbp
hwpliwbi w, ophluuly, np hlph b w ulhg gnpd w wilnid, pf huddwp B
niunigsh pubp, hupnn w upouy B dvaednid, puyg Ypupupn wih niunighsh
w, np bl inbuly B nuypngnd plopuadap jygen dwid, glinlighly, hnpnnipulud
hwqlfwod, hwidwaw7i skp, Wikl pwih, hpnp nkig w, puyg nni glmd bu,
hwpliwd niumghsp hlil w, gndf w dwppoid I wypl, b wgph, wpnbil np nm
wiulbiu munighs, pn dnn quynt w In niunighsp, np npne nuypngnid inkuly bu
gl np pnplgpny -
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1 will bring the example on myself, he/she[the student] sees that, for
example, our neighbor also does this kind of work, for me the thing about a
teacher is that... and maybe I am wrong about this, but I think that a
teacher’s character is what I have seen at school for seven hours only, good-
looking, properly dressed, don’t you agree, dear Ashkhen, it’s really the
case, but when you go and see that the neighbor is there cleaning the farm
and so on, then when you say a teacher, you will have that image of a teacher
that you have seen at school, with new clothes.

Syunik, male, deputy head teacher without Soviet time teaching
experience.

Conclusion

The problems of teacher identity, particularly that this aspect of self is
dominant and present in other aspects, was discussed in this article in general
terms. This was an attempt to indicate the problem in general. However, each
of the reasons behind this problem needs to be discussed and studied in
separate research. Some of these issues are to understand how it works for
teachers being a mother or wife when they are teachers for everybody
around. Moreover, how things change when their children study at the same
school where they teach. Another interesting part is the public interactions
and how they change when the teachers contact their present or former
students, and the parents of their students. It is also obvious that there have
been changes in the past decades and those changes often refer to the younger
generations of teachers, while most perceptions stay the same for the teachers
with 30 years plus experience. We can notice how people who are no longer
students keep using family names when referring to their former teachers,
while it is more common to use the first names when communicating with
younger teachers. These and many other specific issues need to be studied to
have a full picture and a deeper understanding of the culture that dominates
in one of the most important and inclusive spheres of society, the public
schools of Armenia.
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QLUURLULHNLPS UNUJEL <UE3UWUSULRh
1NrN3VEMNFT NFUNFSPALEN P bV LUVNFE-3UWTL
HLUINCNFUve/L YU T LE3PL W6ouU ST LLRS 20U

WD ulsh <wlnppuily
<< QUU hinugpnnenui li wqquapnigeub hfnanfunnun

Puwhugh pwnkp’ munigsh hhphnyemil, dwulnughwulpull hliphnigamih,
mumgsh  nplhpuwdluonwupnd,  hlinjunphppughle <wpwuwawbh  pypnguludb
thnpdawnnignifilibip

<nnjwop phimd £ hwy hwuwpwinipyub  dte  niunigsh
pwqiwptipn nhpp” 2twwunpting  Jtipphthu  jupguhGwlp’ npubu
ophtmytih Yipwuwph b dwubwgbnmh, nid wapbignipjub pewbwlp
nwpwoynd £ nquuwpwihg npnipu:  fonphppughtt thnpawnnipjub
wgntignipyuip nunigswlul hudwybipp, wbuwh  puqidwphy
lutnphptitphg W wythuwywm  thnthnjunmpnibitphg, wpnmbwind L
niut) nputiu htnGtyumniwbiph fhuwp unodp: <uadbdwunwub
wbglugitiny nupngujubt Yppnipjud wdikphlpud thnpdwnnipjub
htin® munidbwuhpnipniop hnpdmd L hwujubn) <ujuunwibnid
niungsh nbiph  qupqugnudp  tpyph’  unghwihquhg  Juuhunwihqdh
wbgiwd hwdwmbpunnid: <tmwgnunipyniap hhitjwo £ Updughph
Umibhph dwipgtipnid wipjuwid junpugywd  hwipguignniygbtiph Jpu
tpuyugimy £, ph hhywtiu Gh hwuwwpuuyubt  wybuyhpbbpp
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gnpowpynud Lt hptiig ntipp” byuwunting niunigsh hpinipjud wytih
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For those who are familiar with Anna Ohanyan’s research of the past
two decades, The Neighborhood Effect reads as a classic prequel of the four
books she has written or edited before. Ohanyan employs comparative
historical methods, creating not a conventional history book, but rather a
contemporary and urgent exploration to understand and prevent armed
conflict in former imperial peripheries. To elegantly justify her approach, she
references an astrophysicist who likened space to a time machine, elucidating
that our night sky comprises ‘light originally emitted in vastly different eras
by different stars.” By looking at today’s Eurasia as the night sky, she departs
from the more common ‘lessons of history’ approach of describing linear
conflict evolutions. In a way, these conflicts and related phenomena are past
and present simultaneously.

At the core of Ohanyan’s thesis is the concept of ‘region-before-states,’
asserting that the nature of connectivity within imperial peripheries
significantly shapes modern conflicts. The region is fractured when
connectivity is weak, clustered, or non-existent, whereas regional resilience,
its antithesis, fosters conditions conducive to peace. Whether resilient or
fractured, regions often predate state formation. Regional resilience, distinct
from integration, commonly associated with state-centric contexts like the
European Union, can precede states, institutions, and bureaucracies. It is
often grassroots and multilevel, transcending ethnic, social, religious, class,
and geographic boundaries.

Beyond the preface and acknowledgments, the book contains eight
chapters, a rather minimalistic notes section, and a much more extensive
bibliography of secondary sources and index. Since this is not a history book,
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there are essentially no primary sources in this work. The first three chapters
introduce the main arguments, define core concepts, and prepare grounds for
a novel reading of the empirical chapters with special attention to the
imperial roots of conflicts in Eurasian peripheries. Thus, in chapters four,
five, and six the author meticulously navigates through the historical contexts
of the Habsburg, Ottoman, and Russian empires, focusing on regions like the
Balkans, Eastern Anatolia, and the South Caucasus. Ohanyan contends that
the weakness of social fabrics on peripheries renders them susceptible to
external pressures.

Chapter six stands out as a pivotal chapter, providing a rare focus on the
Transcaucasian Democratic Federative Republic (TDFR). Ohanyan argues
that the TDFR’s short-lived existence was a result of civic depth and
institutional connectivity, evolving in opposition to imperial policies.
Transcaucasia, according to the author, boasted extensive reserves of
bridging social capital, hinting at the potential for regional unity. However,
external forces such as the Ottoman Empire, Bolshevik Russia, Germany,
and Britain are identified as undermining regional resilience in
Transcaucasia. When applied to the current state of affairs in the South
Caucasus (to replace the outdated name of Transcaucasia), this may mean
there is room for hopeful optimism that the region may once find the key to
resiliency even after the latest violent outcomes of the Armenian-Azerbaijani
conflict and the ethnic cleansing of Armenians. In The Neighborhood Effect
this optimism is supported with relatively concrete policy suggestions for
both local and external actors. The question remains whether all parties
genuinely appreciate the value of achieving such resilience.

Chapter seven scrutinises some of the current conflicts. It is rather
challenging and risky for any author to make premature generalisations in
situations when crucial events may happen at a much faster pace than the
writing and publication process of a book. For example, when discussing
Ukraine (certainly writing before February 2022), Ohanyan argues that
regions resilient in their imperial pasts are better equipped to avoid armed
conflict in the post-Cold War era. However, in light of the Russian full-scale
invasion of Ukraine that followed soon afterwards, her assertion that
conflicts in resilient regions have lower severity and delayed onsets is
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challenged by the current death toll in Ukraine. In exploring the Kurdish
conflict, Ohanyan enters a complex terrain where the applicability of the
regional resilience theory seems strained. From the analysis of the case of
Eastern Anatolia and the Kurdish conflict it is not quite clear how the erosion
of intercommunal connectivity between Kurds and Christians has direct
relation to the more recent Kurdish conflict with the Turkish state.

The book concludes with valuable policy implications that resonate with
contemporary geopolitical challenges. Throughout the book, but especially
in the final chapter, Ohanyan consistently emphasises the agency of local
peoples and states in regional resilience. The notion that there are many
challenges to peacebuilding, particularly in a post-pandemic world marked
by declining international support for democratic norms, introduces a
thought-provoking perspective. The author proposes supporting clusters of
democratization, confronting aspirant regional hegemons (Turkey and
Russia), providing regionally wired support for peacebuilding initiatives, and
cultivating deeply regional alliances. Ohanyan’s regional resilience theory
introduces a fresh perspective, challenging deterministic views on the role of
great powers that often dominate geopolitical analyses.

In a world grappling with the emergence of new global powers, the
book’s concluding remarks on China's potential role and the need for a
nuanced understanding of its influence contribute to ongoing discussions.
The call for supporting ongoing peacebuilding initiatives and fostering
regional alliances aligns with the evolving realities of international relations.

The Neighborhood Effect’s strengths lie in its fresh perspective,
emphasis on agency, and valuable policy implications. Ohanyan’s work
stands as an invitation for scholars and policymakers alike to engage
critically with the complexities of regional resilience in an ever-changing
global landscape.

Gevorg Avetikyan
Research Fellow, Leibniz-Zentrum Moderner Orient (ZMO)
gevorg.avetikian@gmail.com
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Ukphuyyugyly F'6 pklpnkdpkph 2023
Capnilujky F 26 pklunkupkph 2023

20-pny nuph Epypnpn Yhuhg ujuws Ukpdwynp Uplikjpp tnkp &
wUzU-h, hull wwyw'  twbk (niuwunwth wpowpht
punupuwjuinipjut jupunp yEjunputphg dkyp: GWUL-p b MUZU-
p dpgwygujhtt wuwjypwp Ehut dnnud wju  nmwpwswopewnid
gipholuwinipjut  hwdwp. jpipupwbynip Ynnd  thnpdmd  Ep
htwpuwynp ponp qunuthwpulwb, $htwbuwui, puqUulul
Uhongubkpny hp giphpjuwtinipiniip hwuwnwwnb] wyju juplinpugny
wnwpwswonpeowunid:

wUZU wulnidhg htnn npnp dwdwbwl Ukpdwynp Uplbpp
nunupbkg (hul] ntuwunwih winhy ghywbtughnwlub gnunp,
pwih np [(Iniuwuwnwbp, ubkppht b wpuwpht dph pwpp
pupnmpniubpny wuydwbwynpgws, pujuljuwithtt vwhdwbwthwly
tp gnpénmud: Uwuyt Upphwljut dquwdudp jwy wrehp bp
Ontuwunuih nwpuswopewl Ypunwniunt hwdwp:

Utpdwynp Uplbjph nkph  dbdwgnidt ni niuwuwnwih
wnpunuphl punupuwluinipjut vky wnwtgpwjhtt Ejunnp puntiup
Epinud £ twlb pniuwuwnwiyut Jbpniswpwbiubph  hbnhtwlws
hnnjwéubtphg: Uju hnnwsubph dh dwup whqukqnt puptpgnnht
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ubpyuyugubint dnwungpnipjudp hwdupdt; b dkly dnpnuénih
wnbupny nwwugpybyp |3 «rniuwunwip qnpuy
hwpwpbpnipnitibpnid»  (Russia in Global Affairs) wduwgph
hudpughp $ynnnp Tnifjutingh Ynnihg:

Uju dnnnyuwénit, npp Ypnud £ «Iniuwunnwip b Ukpdudnp
Upltkpp. wnbuwlnukp, punupuljutnipniubp,
puqUujupmpnitttpr  Jiptwghpp, Juqudlp L hEnbjug
npudwpwimipjudp: ZEknhtwljp twh tkpunk) L wyt hnpdusukpp,
npnugnd  tEpjuyugynid Bt wpppwphh wnol  Swnwgwd
dwpnwhpubpbpp,  ophtly  Ypnbubph  (Uwubunpuwbu
hujuuh) b ptwjuts nbuniputiiph nhpp dudwbwlulhg thowqquyh
hwpwpbpnipnitbpnud:

Znnusutiph hwonpn junidpp ubpwunnid £ whwpklsnipiu b wyy
dwpunwhpwybpubphtt ghdwluybint pniuwlwut b dhpwqquyht
thnpdp, thnjuwqntgnipniuubpp, wuwnbkpuquubp nL
JEpwdbwynpynn wphuwunphh htwpwynpnipmnibubpp:

By Jkpowytiu, hnpjwséubph tppnpn udph hhdtwlju phdwb
Ubkpdwnp Uplkpl E Upwpwluwb qupnibp, npuihg hkun
nwpwswopownid  dtwynpynn wohmmuphwlwupgp, qupqugdui
httwpwynp ugktiwpubpp, dquudwdbpp b wpowphwpunupwlui
hwjuwuwpuljpnnipjut hwutbnt htwpuwynpnipmniuubpp:
dnnnjuénit Eqputhwlnid tu Ukpdwynp Uplbbjpnid Uhphwlut
wuwnbpuquh hwdwwnbpunmd (ntuwunwih nbpp quwhwwnng
hnnJusubpp:

Ujdd wykh dwbpwdwul  winpununtwbp dnnnjwénih
Junnigwésphtt b ubpunywé hnpdusubpht:

Unwghtt dwup, npp Ybptwgpus b« wguwyupniemnia.
SwpwSwopowhuyhl juiiphpiakpp qunpuy hknwiluwpnids, punjugud
L btphp bupwpwdhbibphg  «Uhgwqquyhtt  wiljuyniim pyub
nwubwdjuljutpr, «<bujudp b hypwdhunwljuwt pwpdnwdubppr b
«kEubkpgbwnplw b ptwjut nkuniputitip»:
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Unwghtt Lupwpwdunid tkpundws tu Gyqkuh Nphdwlngh
bpynt «Uhujnpywé  wqqbph  juquulbpunipemii.  dhpopyu
dwpunwhpwytputp» (The United Nations: Challenges of our time) (ko
5-13) b «Zhduwpup Ynudphjun» (The fundamental conflict) (ko 14-24)
hnpJwéubpp: Mphdwlindh wyu hnpdusubpp ywwunwhwlwbh sku
punpdws: G Mphdwlndp (M} ghunmipnitubph  wwunbdhugh
wluntdhlnu Ep, [} webnpwwupgnibwpbpuljut guunh
twhimquhp, 1996-98 pdwlwububphtt’  wpuwphtt  qopstph
twhwpup,  hul  1998-99  pUwlubbbpht’  Yupu]upnippul
ntjuwdupp: Zbkwbwpwp tpw  hnpjusubpnid  gnignpmnud - B
nbuwjubt n ywhnwljut punupuljutnipnit hpwlwbwgunnh
huljwywljut thnpdn:

Unwghtt hnnuénid Mphdwlnyp ukpjuyugunid £ UUY-h wnelt
sSwnwgus twpnuhpu]bpibpp Uhowqquyhtt whwpklsnipmniuh hp
poinp htwpwynp Ynpéwbwpup hknbwbputpny, whwpklswlu
juquuykpynipjniuttph ntd dhwubwlu wuwjpwnh
withpudbpnnmpmnip plngstny UUU-h nhpp b phtwplbing apu
wijunwignipjutt b junitinipjut vyuwpbwhpubphtt YnjEnhy
wuwwnwupuwb wnw)nt Ukpowtthquubpp: NMphdwlnyp
hwdwsohumphwjht  hwbpnipjut  wnpl  Swnwgwd powgniyu
uywntw)hpubph suppnid pyuplnid £ twl wnpwwnnipiniup, unyp,
hhjwbnm pnibbkpp wowewpkyny (nisdwi hp nuppbpuljukpp:

Zwonpyp  Upkpuwbnp  Qhuhhth b dqunhdhp  Nwbnhih
«Judwtwljuljhg nupwopowtt nt 1970-wjutiubph dquwdundp»
(The modern era and the crisis 1970s) (ko 25-34) hnnqwst Lk, npht
hwonpynud t Jpunghuhp Onnih «Quupustul wyulk wpgkng
(The Glass Menagerie of Non-Proliferation) (kg 35-48) hnnjwén:

Epypnpy  bupwpwdhip  Wwlhpjws t opuywidh 2010-wljwb
pYuluuubphtt sunhwquig wpphwjut gupdws hhdtwpungpht:
Ujuntn ubpwnqwsd Gtu Phnthth  Lwunupulppnipniuubph
Epljununipjut htnwgnunuljut httunnhwnninh
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hbwnwgnuinipjniuitiph  gény wbopkt  Ujkpuly Uwjwpkulngh
«Minkupoutp 9hhwnh dwtwuwywphhti» (Landmarks on the Road to
Jihad) (kg 51-59) i «Pujudt wytiybu, hyytu Uklp wyh inbutinid Gup»
(Islam as we see it) (ko 72-84) hnnpwsubtipp, Ntwduyty; vwlhungh
«Pujudh Unplnthqugnid. nppwiny £ wjtt wpdwbtwhwywwn» (The
modernization of islam: how plausible is it) (kg 60-71) 1 Ywuhih
Uniquignyh  «bPujmdwlwmt  whunmpmit.  wypbnpubpught
wkinwlubinipynt i» (The Islamic state: alternative statehood?) (kg 85-
94) hnnJwsubpp:

Uwjupkulintt wpweohtt hnpjuénid ubpluyugunid £ hujudp b
punupuluinpul  hwfwp  whifun  pdugnn  uyp,
hujmdhunttphg btYynn hpwlwbi b pdugu uwywnuwhpubkpp,
htwnjunphpyuyhtt nwpuspmyd dwubwdnpuybu - YEbnpniulub
Uuhwynud, punupwlwb hujwdh dbwynpdwt  wpwbdbtwhwwn-
Ynipjnitbpn:

«Pujudtt wytiy by, htywbu dkup wytt mbutnd Bup» hnpdusnid
hEnhtwlp ubpjuyugumd E  pniuwut hwuwpulmput
Jbpwpbpuniiptt  hypjudph  Wquundwdp, npp,  stugus D F-md
Untunijdwt phwlsnipjut Ukdwpwtwl wnljuynipjutp, wyju Ypnup
nhunwplynid £ npytu hus-np hinwydnp, qnin wpbbjjut Epbnype, L
nnt huyjuuh dwuht swhwquiig ywljbptuuwghtt unkpugnud niuh,
husp, phplu, dbwdnpdl) | QLU-ubkph dheongny: Uwmljuyt dhhnyu
dudwtuly, ophtimal, (1} punupwgh udhjhntwynp pwpwpubpht
niuwlju hwuwpulmpeniip phnwpmd E npybu jpopughbp
wlwnbubiny Ypnuh gnpénup: ZnpJuénid dhwdwdwwl pungdynud k
pniuwlutt  hwuwpwlnmpjut dky  huyjudh tuundwdp
pukundnphul, ubpluyugynid k hujuudh tjuwndwdp
Jbpwpbpuniipp  QLU-ubkpnmd b gpuluwinipyut  dky, udhohtt
Jh&wlugpuljub pipkpgnnh dnwn Audnpnn wunlkpugnidibpp
dvhwdwdwbwl gnyg wwny «mpuht b owmwp» hujwdh
hwljwunpmipniun:
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Unwghti twuh kppnpny Eikpgtunhy hitnhpibpht Jhpuipbpdgnn
Eupwpwdhip ufuymd L Uunply Puljjuingh hwdwshiuphwjhe
ntnbuwljwt wijuminpput yundunitphg Ukhp nupdws
twyph qubphtt winpunupdnn «Lwyph qubpp. wihpwdbon k
gnpénnnipinibtbph nwquuywpnipnii» (Oil prices: action strategy
needed) (kg 97-102) hnnyjwény: Zwenpnp (MY} whwnwlwh gnpshs,
Eubpgbnhuyh  twpjht  twhwpwp, 7Y jupwdupnipjui
ntjuduph ninuijuw; Ujkpuwunp Lndulh «Zht tyuwnwlutp, tnp
huuinhputp» (Old goals, new tasks) (ko 103-114) hnnpJwsét Lk, npp
thpyuws E dhowqquyht Eukipglnhl hudwgnpsulgn pjutp’ npugbu
N gopéniubtnipjutt . Yuplnp nugnmipjut: Znpdusnid
ubpuyugnd Eut hwdwppiwphught tukpgbnpll npnpnh wpnh
Uwpnwhpubpbpp. ombwgh  hwdwuwpulppmippub  ubghpp,
Upguljgnipnitp, Uhonijuyht Eubpginhljut, ntuwunwth nidtn b
eyl Ynnutpp wju njnpunnd:

Pwdhup qputhwlnud £ 1} Stinbuwghunnipjut pupdpugnyt
nupng hwdwjuwpwih Zwdwphiwphuht  wbnbunipui b
Uhowqqujhtt pwnupulutnipjui dwlynyntnp nkljul
Ubwunwupw Lhjowsnguyh «2nip b jpunuinnipini» (Water and
peace) (ko 114-128) hnnJwdp: Znnubdnid hinhtwlp pupdpugunid k
Judtne oph htn Juygws Upgwlgnipywt utmhpp” npwbu gnpwy
puqUujupulut  dwpuwhpudtp, b okpnnid  pudbnt  oph
wwownpubpny wnwwn }-h owhblwt nhpp: Ujunkn tkpjuyugynid
t Utpdwynp Uplbjpnid b Udphluygh hpruhunid judbne oph
uwljuynipjut fuunhpp b qupqugynid k phn 1990-wljut ppe. 2nt k.
Upwbh Ynnquhg tbpdmsdws  «lppuniwy onipy» huykguljupgp,
dwtipudwut  JEpmsynd - B pJuqhqunmipugdw  dkpopju
huughpukpp, htyybu tub winpunupd Ejunwpynud ntuwunwth
dvhowqqujhtt npwquudupnipjutt hwdwp opwyhtt nhuniputbkph
oqunugnpddwtt  ubkpnidht b ppm  ghowm oquuwugnpsuwl
wthpudbynnipjunp:
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dnnnjuédnih Epypopy dwup JEptwgpyusd k
«Uwpunuyjupnipnib b hnprugnlgnipnia. Unylb pwlupnh dke
plbakpy b punugusd tipyn Bipwpwdihg «Uhwpklsnpjut nhd
wujpwpp» b «A la guerre comme 2 la guerre» (ppg. «Mwnkpuqunid,
hiyywtu  wuwubpuqunid»): Uju  dwund  thpunjws Bu
whwpklsnipjut nbd wuwjpupht b hwnpwhwpdwt ninhubpht
udhpdwsé Uh owpp hnpjuwsubp: Unwoht tupwpwdunid thpundws
Et junphppuyhtt b pnruwjutt nhjwtugbn, wpnuljupg b hugnp
nbuywt  Ubwwnh Ungudhohth  «Unynpnud  Eup  wuypwupby
Uhowqqujhtt whwpklsmpjut ntu» (Learning to fight international
terrorism) (kg 133-141), Gyqkuh Uwmnwtnyjulnt «lwnkpuqd wnwutg
thnjughgdwti» (A no-compromise war) (kg 142-150) L Utwwnnih

Jhotuliulnt «nnnypnugnpnipnii l whwpklswlut
uyunbwhputip» (Demography and terrorist threats (kg 160-170)
hnnJusubpp:

Uwnwunduypt hp hopduwénid  winpununtnd £ 0D
wnwpwspnid gnpénn whwpklhsutph hhdtwpinpht b jupbnpnid
wjunbn  wwpnn  dniunydwbtbph  nEpp JbEpohuubphu  npbd
wuypupnid:  Znnpjuénid  putwpymd  tu whwpblsnipjut  phd
wuwjpupnid  pniu-wpldnyutt - hwpwpbpnipniubpnd wnlju
Epjulh vnwinupnubpp, tpp vh Ynndp dnruhtt hwnptint hwdwp
Jupnnugk] £ hwdwgnpduligh; wnbnulwt «wquuugpuljui»
owpdmdutiph hbkw: Zbknphtwyh hhdtwlwt dJhwpt wy E np
whwpklsnipniip wqq b nupwsdp sh dwtwsnid, ntunh Ykpghihu
ntd yuypwpnud thnfughgnid suybinp k1hup:

dnnnwénih kpypnpn dwuh plpnpyg Eupuwpwdunud ubkpunqus
Et Ujipuwiinp @njgh «NMwwnbpuqd jutnuttph nbhu» (Warfare against
the rules) (kg 173-182), Ujkputy Uppuninnyh «Zwunph] wunbpuqunid’
wnwlg fuununnipniup Ynpgubine» (Winning a war without losing
the peace) (kg 183-196), [Fniujwut NMnijunyh «Uyuquih wuywugnigdw
hhup» (A proving ground for the future) (ko 197-212) b Npnjunp BLphuh
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«upnnmpniutbph vwhdwbbpp» (The limits of capabilities) (kg 213-
222) hnnJusubpp:

Mnijundt hp  hogduwénud wigpununinid £ Uhphuynid
Mniuwunwth onujhtt wwwnbkpuquht, npubg wpnniupubpht b
pungénd E wytt uplnp thwuwnp, np Uhphwt (M} onujhtt mdbph
qupqugdutt hwdwp Ywplbnp thnpd Ep, npt hwenpnipjudp
hwnpwhwpykg:

dnnnwédnih kppopn dwup JEplugpus « Tkpdun/np Uplkpp
npyku  hwdwphnuphuyhll  JQupgh/wilupgnippul  gnpdniv,
Juquyus Lt «Upwpului qupnit.  dnpnyppudupnipmtt b
htEnuthnjunipjni, «Swpuswppowinid Juyniunipjut
hEpwulwnputpp»r, «Uphumuphwpunupuljui Aliwynpyny
hwuwuwpuljpnnipniubp» upwgnijubpnhg:

Unwghtt upwpwdunid tkpundwsé tu Gyqhuh Umwnwinguljnu
«Enuihnfumpinittipp b donndppudupnipniip hypudwljut
wpuwphnid» (Revolutions and democracy in the Islamic world) (kg 227-
243), dbpnuhlu Ynuwnkulnjh, Epniwpn NMnbwphuh b NMwdbp
Uniquphsnyh «iphp dnnnyppujupnipmii» (A different democracy)
(ko 244-253) b Ujkpuwlnp Ulukiynunyh b Pphtw Qfjugkjujuyuygh
«Lun"wd bp htnuihnjunmpub kpudonmpnitips (Listening to the
music of revolution?) (kg 254-265) hnnpJwdubpp: «Niphy
dnnnypnuyupnipjnis hnnpjudnid hinhtwlubpp thpuyuginid Eu
wpwpwluwb wrpwphmd  dnnnyppujupmpiut pujuynidubkpp,
ubpjuyugunid  hwuwpwlniputt dky  Yung nkph L
dnnnyppujupnipjutt dwuwpnulh ninhn juwp:  Znpduénid
ubkpyuyugynid £ dh qupdwtiuh ophttwswthnipinit, npp ny dh wyp
wnkin wopuwphnid sh tjuwnynid. tphinnwuwpn ubpniunt hp Sunnuknph
U wijwg ubpungh hwdbdwn wykh guhyuinquiwb £ stwjws
dunnubtph  hwdbnwunipjudp wpwydl] pupdp  Yppulub
dwjupnulht:
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Bpypnpny Eipwpudunid pungpldws Eu Y UG twhwpup
Utipgly Lwypnyh «dnnnyppudupnipinii, thowqquyht junwdupnid
b wmywqu wpjawphwljung» (Democracy, international governance, and
the future world order)(ky 269-277) hnnwép, Mmwp Uwbquhph
«Utpdwynp Unplkp. q,hpuulnL pt dkundwihw» (The Middle East: A la
Versalles or a la Westphalia) (kg 278-293), Gyqkuh Uwwnwiunduljnt
«&quudwith b wntwnh dholi» (Between crisis and catastrophe) (Lo 294-
304) & Uunply Yphyynghsh m 8miduy dbphph «<Enwgunky b
uujuub)» (Harass and hold out) (k9 305-316) hnnusubpn:

Eppnpn dwuh Jhpehtt kppopy  Bipupudimd wbn Bu quby
Mhwnph Bhpbdkuynjh «Fwpknuh opkph Unw» (By the waters of
Babylon) (kg 319-332 ), Uunply Ynpuniinyh «rniuwuwnwb. nidbn
Junqugnn Ubpdunnp Uplikpnud»> (Russia: the power broker in the
Middle east?) (ko 333-337) l dnnnywénih hinhtiwly dnnnp Lotjjutngh
«UULh gmpu qup Uhphughg Yukswughh™ Oniuwuinwbh hbn
hwjudwpunmpjut Juutgp» (Will US pullout from Syria increase risk
of conflict with Russia?) (ko 338-341) hnnjwéubpp: Loniljjutndt wyu
hnpjwénud  putwpymd £ (¥ nbpp upphwjut  yuwunbkpuqdh
pupugpnid b wpwy pwonmd Uh dhwp, np Epk Uhphwt hwnph
wuwnbpuqunud, wugw Jupnn E quitk] inp” wybih nidtn b hwpnoun
nuptwlhgubp:

Uudwshg Lupwunpymd k, np donnwdnit Juquyl] £ hunwly
npulwpuimpudp tyunul) mikbwgn] 2000-wlwbikph uyqpehg
Aluynpynn wphuuphwpunupulju hpnnnipniuttph
hwdwwnbpuinnid  quwhwwnb]  (nuwunwth  nbpp,  Jbpehthu
Jtpwptpuniupp  Utpdwynp Uplbph  tjundwdp, huwpuydnp
nbkuwlbwnubpp, Jupynn punupwljuwnipiniip,
nuqUuyupnipjnititpp, npnup  Epphidt htug whunwlub
punupuwluwimpjut ppubnpmd fupnn tup wibduik], pwth np
hnnwéutph htnhtwlubpt Eu ©dqbuh Mphdwlnyp, Ujkpuwbnn
‘Lnjuljp, Utpgly Lwdpndp b wyp Jupbnp wuwonnbwwnwp wudhup,
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npnup hwbnhuwgl] U hwinhuwind G (M} wpuwphb
punupuwlwimputt  hpwjwiwgunnutp:  Uju  hbphtwlukpp
ubpuyuginid B wppuwphwpunupuwlwt  dh  owpp pupy
hhdlwfutnhpbp b thnpdmd ki wpwgwplt) htwpwynp jnisnidubp’
dwubrunpuwgtiu, ph htynt, ophtiwly, ntuwuwnwt plnptg Uhphwi’
npybu gbpnbpnipnit ubpuywbuwynt hwdwp, wpynp N L
wpbdnjyub pwhbpp pwjuynid Bt Ubpdunp Uplbtjpnwd, huswyhuh
httwpwynp hknmbwbputp niith dhpwqquyjhtt whwpklsnipmiup b npu
ntd wuypwipp, hisyhuht Y1htkt Ukpdwynp Upltpnid qupgugdu
httwpwynp ugktwpbpn:

dnnnuénit  htwwppphp Lt Ubpdwynp  Uplbkpnud
Mniuwunwith punupuwljwin pjudp, whwpklsmpjut nid wuypwph,
oph b Eukpquihpubph hwdwypwphuyhtt  hhdtwitinhpttpndg,
dudwiwljuljhg  hujwdh  ghpny, «opwpulut qupuwbs,
nwpwoswpewinid quupqugdmt hknwbwlwpttpny hkwnwppppynn
htwwgnuinnubph, jpugpnnubph, ntuwunnubtph b punhwbpuwbu
puptpgnnubnh juyt opowttwjutiph hwdwnp:

Uolumwnnwiipp  dkbwwbu  Yowhbp, btpk hbEnhtwlp wwp
tqnnypubph b juplnp hpugupdnipniuttph Swunpwgpnipniuuby,
htgp wmqqukqnt puptpgnnh hwdwp wewyb] hwuljutiwh Ynupdubp
hnnjwésutph pnjwinuynipmiip:  Shppp  Yowhbp twl, bGpk
Julpughpp pupuyinfws  Ghpusmpmnit hknhwhtp dwipuduul
puttwplbtiny  (niuwuwnwbth  wpunwphtt  punupwlwbuniput
Ubpdwynpupltjjutt JEyunpp b hwdwwnbpunnwynpbing  gppnid
qintnyué hnnjusubpp:

Upihhbl Umhwiljuil
huygnpn, Uplkjughwunyepul pulnnkn, 6102
arpine.sahakyan@ysu.am
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The field of academic freedom includes a number of themes and
approaches ranging from the “classic” issues of freedom to teach and to
study; the freedom to express yourself, for both instructors and students; the
freedom from external pressures initiated by both government and private
actors; and through the issues of how to reconcile scientific “neutrality and
objectivity” with “extramural” ethical and political agendas. The conference
held on October 19-21, 2023, at Yerevan State University could not cover all
these issues in an equal way, but all of them came up during the panel and
round table discussions that gathered almost fifty participants around the
world>.

The central issue of the conference was the effects of Russia’s full-scale
war against Ukraine, started in 2022, heavily affecting the situation in the
academia in the region and creating new inevitable challenges. Later in this

! Yerevan State University, email: grandrecit@gmail.com
2 Charles University of Prague. email: dmitry.dubrovsky@gmail.com

3 Along with the Yerevan State University, the conference was supported by the Center of
the Independent Social Research - CISR (USA); the Institute of European, Russian and
Eurasian Studies, George Washington University; and the Friedrich Naumann Foundation
(Germany).
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review, we will turn to these challenges as they were addressed at the
conference. It should be said, however, that this special emphasis was treated
and discussed within the larger, classical frame of the field, and we are going
to start with this general frame.

A keynote speech by Kasia Kaczmarska, Research Fellow at the
University of Edinburgh, focused on issues of internationalization of higher
education - the process that brings into communication and exchanges that
academic institutions provenant from countries with different political
regimes and varying states of academic freedom. Even though academics can
share similar views on their professional work, they are constraint by the
relevant policies of their institutions and governments. The author suggested
a few particular ways to address these constraints by including specific
requirements for upholding academic freedom in collaboration agreements.
Additionally, she emphasized the importance of actively researching and
publishing materials on all particular cases of academic freedom violations.

Sona Balasanyan, Associate Professor at Yerevan State University and
Executive Director of Caucasus Resource Research Center (CRRC),
addressed the issues of academic freedom from inside the Armenian
academia that went through profound if not difficult and uneven
restructuring in the course of post-Soviet transition, and then, more recently,
after the democratic turnover of the 2018 “Velvet revolution”. Like in
Kaczmarska’s case, internationalisation brought both new guarantees and
new challenges, aggravated by the complex regional geopolitical dynamic.
Nutza Kobakhidze, a Georgian scholar working at Hong Kong University,
looked at similar post-Soviet opportunities and constraints experienced by
the Georgian academic institutions.

As said earlier, the conference on academic freedom nowadays could
unlikely proceed without discussing how the catastrophe of war - in
particular the Ukraine war - affects academic rights and freedoms. Most of
the presentations at the conference dealt, in one or another way, with how
war impacts various aspects of understanding and functioning of academic
freedom in the post-Soviet space.

In another keynote address, Dmitry Dubrovsky from Charles University
and CISR provided an overview of how the war has affected academic
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freedom, primarily in Ukraine, due to military aggression, and in Russia due
to intensified militaristic propaganda and ideological pressure. His
presentation raised questions about how to define the status of scholars in
exile and the new challenges facing academic freedom in the contemporary
political situation.

This theme was actively discussed in various presentations at the
conference that mainly focused on the impact of war on the methodology of
teaching and studying social and cultural processes and their ethical
dimensions. For instance, Joseph P. Wood from the University of Alabama
at Birmingham dedicated his presentation to how the COVID-19 pandemic,
the Russian invasion of Ukraine, and other regional conflicts have affected
the practice of teaching English literature in post-Soviet higher education
institutions, particularly in Armenia and Georgia. His primary focus was on
foreign educators' challenges when teaching in countries with different
political traditions and on the ethical dilemmas that arise in such situations.

Research, like teaching, faces constant new challenges. Svetlana
Erpyleva, CISR and Bremen University, discussed the ways the attitudes
towards the Ukraine war have been studied, during the last months, in a few
Russian provincial regions, posing a fundamental issue of how a social
scholar, working with this material, can - or should s/he? - keep an “ivory
tower” academic neutrality putting one’s civil position aside. She came up
with a strategy of holding researcher’s political positioning while keeping a
neutral communication with the respondents with different views (for
example, supporting the Russian invasion in Ukraine). Olga Brednikova, a
researcher from CISR-Russia, in her presentation highlighted the same
dilemma: indeed, the war poses significant challenges to methods and ethics
in field research. This includes, for example, ethical considerations when
studying people who have recently experienced tragedy; the distinction
between research and volunteer work; and the critical question of whether
Russian researchers can interview refugees from Ukraine.

A similar issue was addressed in the presentation by Iryna Maidanik
from the Institute for Demography and Social Studies, National Academy of
Science of Ukraine. She discussed how the war altered the migration
landscape within Ukraine and shifted the focus of migration research. Oleg
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"Reut from the University of Eastern Finland also addressed complications of

the research methods in the study of transborder memory studies, in a
situation when Russian-Ukrainian conflict has dramatically challenged
ethical premises of research and questioned the prospects of future
reconciliation and “common memory” between people of the two nations.

The increased state control over Russian universities became a topic of
discussion in the presentation of Darya Geraschenko, a researcher from the
European University at St. Petersburg. She examined the news feeds of the
websites of several universities. She established a connection between the
level of their promotion of pro-war news and their degree of dependence on
the state for funding. Universities heavily reliant on state funding more
actively published pro-war news, while universities involved in international
exchanges were less so.

Tatiana Kuksa, an independent scholar, and Ksenia Fedosova,
Academic Bridges Lab, touched upon the issue of intensified ideological
pressure in Russian universities, mainly focusing on the structure and logic
of such pressure. They highlighted how formal and informal pressure
mechanisms on the Russian academic community intersect. Marina
Bezmaternykh, Groza Project, specifically discussed Russian universities'
practices in violating student activists' rights and examined the resistance
against the dominant authoritarian discourse, which is emerging in Russian
universities today. Continuing this theme, Ester Gallo and Cristina Mazzero
from the University of Torino compared student activism related to
repression in Turkey and Belarus. They showed how the demand for
students’ agencies in academia is a part of a broader issue of academic rights
and freedoms.

Total state control over the social sciences creates a sense of suffocation,
particularly for public sociology. Professor Elena Zdravomyslova from the
European University of St. Petersburg touched upon this issue in her
presentation, discussing strategies that public sociology can employ in such
situations. Given that this situation threatens the existence of objective
sociological research, the author suggests possible “survival methods” in
both research and teaching in this hostile environment, including using
alternative platforms, coded language, or emigration. [llustrating these same
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challenges for social scientific research in this new situation of ideological
pressure, Arseny Verkeev from Ruhr University analyzed how sociological
surveys in Russia have become tools for authoritarian propaganda and the
legitimation of military actions, and explored the ways of getting an
objective picture in opinion polls when both sociologists and respondents
face restrictions on freedom.

Elena Pavlova and Viacheslav Morozov, both from Tartu University,
also explored the concept of hidden resistance, framed as the search for
potential strategies. Referring to the famous concept of James Scott, they
found such a resistance strategy in "hidden transcripts,”" which represent a
form of intellectual response to harsh repression, often employed by the
marginalized and oppressed.

Emigration, as has been stated in the discussions, is another response to
authoritarian pressure. One of the significant consequences of the departure
of anti-war scholars and educators from Russia has been the emergence of
many “independent researchers” who cut from their home institutions and
are not affiliated with those in host countries. Dmitry Rudenkin from the
Academic Bridge Lab made several observations regarding how this status
of “independence” affects the freedom of academic research; he also
identified major problems related to this status: the issue of funding and the
problem of identification. Julia Sineokaya, Director of the recently created
Independent Institute of Philosophy in Paris, represented a possible way the
emigrated scholars, driven from their home institutions by the ideological
critics (in this case, in Russia), can institutionalize themselves into a new
community abroad. Sineokaya’s account of “patriotic” anti-westernist
assault against the Russian Institute of Philosophy, which led to the
emigration of a few scholars, resembled the examples of para-scientific
theories blossoming under Russia’s current regime, analyzed by Ilia Kukulin
from Amherst College in his paper. One of such examples was the newly
created “theory of destructology” that posits the opposition of “Russian
traditional values” to those harmful foreign ideas that threaten the nation’s
spiritual health. “Theories” of this kind, when tacitly supported by the
authorities, are a true danger to academic freedom.
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Another important question discussed in the conference panels and
round tables, was the one on how prepared the Russian academia is for the
post-colonial agenda after the war in Ukraine led to an explosion of post-
imperial and post-colonial reflections. Viktoriia Poltoratskaia from Central
European University answered this question negatively based on her
interviews. Her research allows for an assessment of the speech strategies
chosen by the respondents: the "Russia as a victim" strategy, the "evil
Russia" strategy, and the "business as usual" strategy. Importantly, all these
strategies fall short of a critical post-colonial reflection.

Alexander Vileykis from Almaty Management University explored
examples of how the Russian academia works, in fact, as a colonizing
institution, within the frame of Russia's Kazakhstan policy. His presentation
examined how academic cooperation is used by Russia to increase control
and deepen inequality between the Kazakhstan and Russian higher education
systems. Sergey Golunov from the same Kazakh university discussed the
leading schools of international relations research in Russia and Kazakhstan,
especially while relating to, or criticizing their own government’s foreign
policies, and he found many similarities.

In contrast, Gleb Yarovoy from the University of Eastern Finland
presented a different reflection on the issue of colonialism, showing how the
Russian academia itself can be seen as “subaltern,” dependent on the
Western science, and, consequently, how Russian academics can be seen as
both colonizers and colonized. Meanwhile, Teodor Gerber from the
University of Wisconsin talked about the current prospects of Russian
studies in the United States and how decolonization is perceived as a possible
goal within this field. He noted, however, that according to his research, a
significant portion of American instructors do not consider this task a
priority, while, in fact, many believe that decolonization has already been "to
some extent" accomplished.

Overall, the conference raised several significant questions and
identified a range of topics for ongoing discussion.

The conference showed, first of all, how the continuing political
turbulence worldwide affects the work of academic scholars and university
professors, especially within the fields of social and human sciences. While
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strategically, in the long run, the scientific objectivity continues to be a
golden dream and a yardstick of responsible teaching and research, the
academia is in no way an “ivory tower” isolated from the complex life around
it, and every academic faces his/her own choice to correlate the research with
ethical dilemmas and political agendas.

This problem of academic (in)dependence is closely related with the
concept of academic freedom: in fact, the claim of freedom requires
reflexivity about how this freedom can be perceived and used. The freedom
of teaching and research can be limited from both outside - for example,
when autocratic institutions oppressively restrict it, as it is now the case in
Russia and many other places - and from inside, because every researcher
and teacher face internal hindrances that stem from conscious or unconscious
biases; in many cases, these biases can also be framed as public positioning
and even moral obligation. It goes without saying that this kind of dilemma
acquires a particular sharpness and complexity in the times of societal and
geopolitical conflicts. The problem is fundamental - it is fundamental for
academia but in fact it brings us to the general issue of objectivity and
personal integrity that cannot be treated at length at this review.

Secondly, at a more “technical” level, the conference raised the problem
of the relevance of research methods, in the social sciences and humanities,
in times when the access to sources is limited - either because of the war,
such as the war in Ukraine, or because of the political and ideological limits
and pressures imposed by the regimes, or finally because the potential
respondents/informants within the war-torn countries are unable or unwilling
to freely express themselves, or convey clichés of the official hegemonic
discourse rather than their own opinion.

Thirdly, the conference addressed the nature of academia as an
internationalized and multicultural community, and the consequences this
implies - again, in the time of obvious tensions and uncertainties. An ideal,
free academia is by definition an “international” with no borders, which is,
as an objective, an important stimulus; on the other hand, in reality, it is
clearly never the case. Not only political borders become impenetrable
during the international crises; more than this, the explicitly expressed
positions, coming from within and from outside the academia, create
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_ruptures and mutual “canceling” of otherwise collaborating institutions
(again, the example of cutting off ties between Western and Russian
academics after the start of the Ukraine war comes as a fresh example). The
political troubles multiply the number of those who become “independent”
(as those thousands of scholars who left Russia or Belarus after 2022); this
raises the issue of whether this status of non-affiliation creates more
opportunities or problems for these “independent” scholars and make their
research ever more “independent” in terms of the highest principles of the
academic objectivity.

All these issues are not new, as they have been discussed at least since
the time when the problem of academic freedom took shape in the western
universities; yet the current crisis made these issues really intense and acute,
both in professional terms and, in a way, even existentially problematic for
some - that is, the conference such as this was somewhat more than a regular
academic gathering, because it forced people to face questions they might
have ignored in their previous academic career.
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